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TH E  FIFTY=SEVENTH  ANNUAL A SSEM BLY OF 
TH E N ATAL M ISSIO N ARY CONFERENCE.

The fifty-seventh annual assembly of the Natal 
Missionary Conference opened with a public meeting in 
the Central Methodist Church, West Street, Durban, on 
Friday, July 8th, 1938, at 7 p.m., under the joint auspices 
of the Christian Council of South Africa and the Natal 
Missionary Conference. At this meeting the Chairman, 
Senator the Hon. Dr. E. H. Brookes, gave his presiden
tial address (see page 13). The Secretary of the 
Christian Council, the Rev. J. Murray du Toit, gave a 
report of the General Missionary Conference held at 
Adams Mission Station, July 5th to 8th. The Secretary 
of the N.M.C. spoke on “ Missions T o-day” (see page 
19).

The Conference proper convened at Wesley Hall, 
Durban, Saturday, July 9th, at 9.15 a.m. The President, 
Senator the Hon. E. H. Brookes, was in the chair. 
The devotional service was conducted by the Rev. N. 
W. Goodwin, who spoke on Mt. 28.

The story of the Great Commission, *said Rev. Good
win, is one with which we are all familiar. But it is 
just the things with which we are familiar that we are 
in most need of being reminded of. W e should take 
heed to this proclamation of Christ as King, based on 
the Resurrection. If Jesus had been only the carpenter 
of Nazareth and the Man of Sorrows He would not have 
been able to help us. Christ is the King of the universe. 
He controls the tremendous resources of Heaven and 
relates them to our needs. As the King of the universe 
He is also the King of the earth. In heaven the Kingdom 
of Christ has been fully recognised; not so as yet on 
earth. Missions is the primary business of the Church 
and of every Christian man and woman. The message 
which we have to deliver is the message of the triune 
God— Father, Son and Holy Ghost. The whole God
head is available for us— to work in us, to dwell in us, 
and to work through us. The gospel is the message of 
a holy, almighty and loving Father, of an all-sufficient 
Saviour and Brother, and of an abiding Friend and Com
forter.



About 40 members and visitors were present when 
the Conference opened. Two of our members had passed 
away during the year, namely the Rev. David Russell 
and the Rev. M. J. Dower. Apologies for absence were 
received from the Revs. P. J. Hervey, J. E. Farup, Edw.
S. Gibb, M. Sililo and W. M. Mavundhia.

The Conference was honoured in having as visitors 
attending the 1938 annual assembly Lady John Harris 
(England), Dr. E. B. Jones (U.S.A.), Dr. Alex. Kerr 
(Fort Hare), the Rev. H. Ph. Junod (Pretoria), and 
others who had been attending the General Missionary 
Conference at Adams.

The following new members were accepted during 
the year by the Executive Committee:—

Rev. Frank Oldrieve,
Rev. Moses D. Ndaba 
Rev. A. C. Bradley 
Rev. B. Ndwandwe.

The folloiwng members were accepted by the Con
ference :—

Mr. D. G. Shepstone 
Mr. B. V. Bartholomew 
Miss E. M. Jones 
Dr. B. Sundkler.

The following committees were appointed:—
Findings Committee: The Conference Executive.
Nominating Committee: Revs. F. Suter, J. Sand- 

strom, Supt. J. Kjelvei, J. Hawkins, M. J. Mpanza.
At 10 o ’clock the Chairman called on Mr. D. G. 

Shepstone to speak on the subject: “ The Status of Bantu 
W omen in Natal.”  Mr. Shepstone read to the Confer
ence an enlightening and thoughtful paper (see page ??) .

At 10 40 a.m. the Chairman called upon Chief Albert 
Luthuli, who spoke on the same subject (Chief Luthuli’s 
paper is found on page ??).

After tea there was a valuable discussion of the 
subject of Mr Shepstone’s and Chief Luthuli’s papers. 
Dean Kempe, Dr. Brookes, the Rev. M. J. Mpanza, 
the Rev. Oldrieve, Dr. Bruekner, Miss Makanya and 
others took part in the discussion.

The following resolution- was adopted:—
(1) This Conference desires to record its sincere con

viction that missionary policy should be definitely in the



direction of progressive realisation among the Bantu of 
Christ’s ideals for womanhood and the home, due regard 
being had to the need of caution in departing too rapidly 
from the old traditions of Bantu law and custom.

(2) The Conference believes that Mr. Shepstone’s 
paper and the relevant information should be disseminated 
as widely as possible in order to give progressive Bantu 
Christians the fullest information on the marriage laws.

(3) The Conference requests the Executive to make 
the carrying out of the above resolutions and the con
tinued study of the status of women, one of its major 
tasks for the forthcoming year.

The Conference then proceeded to discuss the action 
taken by the Executive Committee on last year’s resolu
tions :—

Token System in Natal M ines:—The Chairman re
ported on his interview with the Native Affairs Commis
sion. The Conference was glad to learn that there is 
every likelihood of total abolition or a very considerable 
modification of the system.

Church=School Sites: The Secretary read correspond
ence from the Chief Native Commissioner to the effect 
that “ in view of the fact that a survey of all church 
and school sites in Natal was undertaken in 1935 there 
should be no necessity for similar regular surveys.” The 
Conference noted the above and decided that this matter 
rests as it is.

The Conference adjourned for lunch at 12.40 p.m.
The Conference was again called to order by the 

President at 2.15 p.m. The discussion of action taken 
on last year’s resolutions was continued.

Revision o f Zulu Bible: The Secretary reported that 
out of the eight missions that had been approached only 
two had replied, namely Swedish Holiness Mission and 
the Church of Sweden Mission. No reply had been 
received from the Bible Societies. The matter was 
discussed at some length, and the following took part: 
Dr. Brueckner, the Rev. Suter, the Rev. Caluza, Dean 
Kempe, and Dr. Brookes. It was resolved that the 
question of a revision of the Zulu Bible be referred back 
to the Executive for further investigation and that the 
Executive co-opt Dr. Doke and others to assist them 
in this work.



At 3 p.m. the Chairman called on the Rev. M. K. 
M. Kuzwayo to speak on the subject: “ The Need for a 
Revival Throughout our W hole Field, Beginning with 
ourselves.”

The Rev. Kuzwayo’s paper (which is found on page 
37) was followed by a helpful discussion in which the 
following took part: Dr. Brookes, Miss Dear, Miss Kriel, 
the Rev. M. J. Mpanza, and the Rev. K. Johanson.

The Secretary reported resolutions passed by the 
Conference Executive during the year.

Low  w ages: The resolution passed by the Executive 
was as follow s:

This conference views with grave concern the low 
rate of pay as now paid for work done by the 
native labourer for the Government. Especially 
do we protest at the rates offered for work in the 
Locations and Reserves. There is an obvious de
sire on the part of the Native for a higher standard 
of living, which is a healthy and desirable aspira
tion. They wish better facilities to meet the neces
sary taxes and commodities of life.

We believe that the present spirit of restlessness 
and dissatisfaction will be materially relieved when 
and not until the labourer has better wages.

We would endorse the suggestion put forth by 
the Durban Chamber of Commerce that the re
sponsible Government Ministers call a representa
tive conference to go into this important and vital 
question.

That the Christian Council be asked to bring this 
matter to the notice of the newly elected Senators 
who represent our Native people.

That a copy of this resolution be also sent to 
the newly constituted Native Council through their 
three Natal representatives.
The Conference approved of the action of the Exe

cutive and the matter was referred back to it with full 
power to act.

Native Affairs Commission Report on Education:
The following resolution had been passed by the Execu
tive during the year:—-

(1) The Executive Committee regrets the tone of that 
portion of the Report of the Native Affairs Commission



relating to Native Education in its reference to Mission
ary education, and places on record once again its deep 
conviction that Bantu education must rest on the 
Christian basis, and its strong opposition to the secu
larisation of Bantu education.

(2) The Executive is strongly opposed to the control 
of Bantu education by the Native Affairs Department 
and is convinced that Bantu education must be under the 
control of an Education Department, Union or Provin
cial, and endorses the findings of Conference to that 
effect.

(3) The Executive is wholeheartedly in favour of a 
progressive Bantuisation of Bantu higher education as 
qualified graduates become available, while recognising 
that for a long time to come the help of qualified and 
sympathetic Europeans will be valuable if given in the 
spirit of assisting the Bantu to build up their own leader
ship.

(4) Copies of this resolution should be sent to the 
Provincial Education Department, the Minister of Educa
tion, the Minister of Native Affairs, all Parliamentary 
representatives of the Natives, and all ijiembers of the 
Native Representative Council.

The Conference approved of the above resolution 
and thanked the Executive for taking action in this 
matter.

Disruption o f Bantu Family L ife: The Secretary 
reported that only three members had supplied the in
formation asked for. In view of the fact that the 
Institute of Race Relations is conducting an inquiry into 
this matter it was decided that the N.M.C. is not to 
take any further action.

Bantu Sunday Schools: The Secretary reported that 
in co-operation with the Bantu Sunday School Com
mittee of the Durban and District Sunday School Union 
an effort had been made to ascertain how many Bantu 
Sunday Schools were at present conducted by the 
churches and missions affiliated to the N.M.C. and to 
arouse interest in this important work. Mr. Evan Jones, 
the Secretary of the Bantu Section of the Durban and 
District Sunday School Union, made an earnest plea for 
Bantu Sunday Schools and stressed the importance of



winning the Bantu children for Christ. Mr. Edward 
Jones, the General Secretary of the D.D.S.S.U., spoke 
along the same lines. It was mentioned that the Third 
Bantu Sunday School Conference would meet in Durban 
on December 16th to 20th this year. The Conference 
approved of the action of the Executive and instructed 
it to keep in touch with the D.D.S.S.U.

The Treasurer read his annual report of Conference 
funds. The report was adopted.

TR E A SU R E R ’S REPORT.
To Postage, Stationery, Phones,

T elegram s................................ £3 4 2
,, Travel, Executive Members . . . .  15 0
,, Subscription to Christian Council 5 0 0
„ Printing 1937 R e p o r ts ...............11 6 9
,, Credit B a la n ce ............................. 1 3 4

£21 9 3

Receipts—
By Balance on hand, August 1, 1937 £9 6 9 
„ Subscriptions since August 1,

1937 ............................................ 7 2 6
„ Century of Mission a / c .............. 5 0 0

£21 9 3

In connection with the Treasurer’s Report the fol
lowing monetary matters were dealt w ith:—

Zulu Orthography Committee: The Rev. F. Suter 
reported that this Committee, of which he was the 
Treasurer, had funds standing to its credit. He sug
gested that the funds be taken over by the N.M.C. 
seeing that the Committee had ceased to function. It 
was resolved that the Rev. F. Suter be asked to obtain 
permission from the members of the Committee to hand 
over to the Treasurer of the Conference the balance 
standing to the credit of the Zulu Orthography Com
mittee.

Printing o f Report: It was moved, seconded and 
carried that the Annual Report for 1938 be printed. The



Treasurer was asked to make a serious effort to collect 
subscriptions from all members.

N.M.C. Representation at Madras: Voted that the 
Treasurer be authorised to withdraw £20 from the Natal 
Building Society to enable Chief Luthuli, who had been 
nominated by the Executive to represent the N.M.C. 
at the forthcoming world meeting of the International 
Missionary Council at Tambaram, Madras, India, to 
proceed overseas, as the amount made available for our 
delegate by Dr. Mott through the Christian Council of 
South Africa would not be sufficient to cover expenses.

The Nominating Committee was asked to make its 
report, which was adopted by Conference, thus electing 
as officers and executive members for the ensuing year 
the following:—

President: Rev. J. Sandstrom, B.A., B.D. 
Vice-Presidents: Rev. A. F. Christopherson, B A ., 

B .D .; Chief A. Luthuli. 
Secretary-Treasurer: Rev. H. A. Stick, B.A., B.D. 
Executive Members: Senator the Hon. Dr. E. H. 

Brookes, Miss Mary Hitchcock, Rev. J. 
Hawkins, Rev. M. J. Mpanza.

The Conference closed at 5.15 p.m. ♦
The Natal Missionary Conference would like to 

express its sincere thanks to the Central Methodist 
Church for the use of their rooms for meetings. We 
would also like to thank the ladies of the Baptist Church 
and of the Presbyterian Church who so kindly provided 
and served tea and refreshments.

CON STITUTION  OF TH E N ATAL M ISSIO N ARY 
CONFERENCE.

I.— Objects.
1. To further Christian Missions in Natal and other 

parts of South-East Africa.
2. To encourage fraternal intercourse and co

operation amongst Ministers, Missionaries and others 
interested in Mission work belonging to the various 
denominations.

3. To disseminate information among the public 
generally with a view to arousing a sympathetic under
standing of missionary operations.



4. To further the education and general advance
ment of the Bantu.

5. To collect Missionary statistics.
6. To obtain papers on subjects relating to Mis

sionary work.
7. To consider all questions that may bear, through 

legislation or otherwise, upon the religious, economic, 
social and educational interests of the Bantu.

8. To examine into the methods of Missionary work 
with the object of securing, as far as practicable, uni
formity of action in dealing with Native customs, needs 
and development.

9. To co-operate with Joint Councils, Missionary 
Conferences, and other bodies working for Native benefit.

II.— Membership.
1. (a) The Conference shall consist of Ministers, 

Missionaries and others connected with any Christian 
communion or society.

(b) New members shall ordinarily be admitted by 
vote of the majority of the Conference on nomination 
by a member or members present.

(c) Otherwise applications for membership may be 
made to the Executive through the Secretary, the Execu
tive to have the power to admit such to membership.

2. All members shall be entitled to speak and vote 
at any meeting of the Conference.

3 (a). An annual subscription, payable in advance, 
shall be paid by each member, as follows: Europeans 5/-, 
Bantu members, 2 /-.

(b) Any member failing to pay the subscriptions for 
two consecutive Conferences shall be deemed to have for
feited the right of membership.

4. Corresponding members may be admitted by the 
vote of the Conference in the usual way, or by Execu
tive action.

III.— Meetings.
1. An annual meeting shall be held at the time and 

place appointed by the Executive.
2. During its session Conference shall be opened 

each day with the reading of Scripture and prayer, de
votional exercises, and each adjournment shall be 
accompanied with prayer.



3. The meetings of the Conference shall be pre
sided over by the President, or, in his absence, by a 
Vice-President.

4. The order of proceedings shall be arranged by 
the Executive.

5. Subjects for discussion shall not be introduced 
without notice, except by permission of the Conference.

6. Sittings shall be held with open doors unless 
the Conference, in any special case, decide otherwise.

7. A report of the proceedings shall be prepared by 
the Secretary, and printed, if funds permit.

8. A Balance Sheet shall be prepared and printed 
with the Report of Proceedings.

IV.— Officers.
1. The officers shall consist of a President, a 

European Vice-President, a Bantu Vice-President, and a 
Secretary-Treasurer, chosen at each Conference for the 
ensuing Conference, and to take office at the close of 
the Conference at which they are elected.

2. The Executive shall consist of the four officers, 
together with the retiring President and Vice-Presidents, 
and one lady member.

3. A  Nominating Committee of five 'shall be chosen 
early in each Conference to present nominations, two 
names to be presented for each of the four vacancies.

(b) Other nominations may be made by members.
(c) Voting shall be by ballot.
4. In the event of the President and Vice-Presi

dents being absent, Conference shall elect a new Presi
dent at the beginning of the Conference.

5. Four shall constitute a quorum for meeting of 
the Executive.

H O N O RARY ROLL.
Miss Mary Hitchcock, 95 Windermere Road, Durban.
Dr. Geo. Gale, Maritzburg.
Rev. J. D. Taylor, D.D., 19 Eleanor Street, Fairview, 

Johannesburg.
EM E R ITU S ROLL.

Rev. S. and Mrs. Aitchison, Harding.
Rev. N. Braatvedt. Mapumulo.
Rev. John Bruce, Scotland.
Rev. H. Cotton, 32 Lancaster Road, Durban.



Miss L. Graham, Bulwer.
Rev. L. O. Feyling, Durban North.
Mrs. A. K. Keyes, 95 Windermere Road, Durban.
Rev. J. Metcalf, Caister Crescent, Durban.
Mrs. A. Hartman, Itemba M.S., Enqabeni.

A CTIVE ROLL.
Aadnesgaard, Rev. L. A., Qudeni.
Abraham, Rev. R. L., Groutville.
Ahleby, Rev. J., Appelbos, via Dalton.
Astrup, Rev. Supt. John, D.D., Kranskop.
Ballantine, Rev. T. R., 342 Musgrave Road, Durban. 
Barker, Miss Marison, Pisgah M.S., Harding. 
Bartholomew, Mr. B. V., Durban.
Bates, Mr. W. G., 86 Beatrice Street, Durban.
Bhengu, Rev. O. K., St. Faith’s, Carlisle Street, Durban. 
Bradley, Rev. A. C., Christ Church, Durban.
Brittenden, Miss R. L., Inanda Seminary, Phoenix. 
Brookes, Dr. Edgar H., Adams M.S.
Brueckner, Dr. K. R., Adams M.S.
Caluza, Rev. F. M., 47 Sydney Road, Durban.
Carter, Miss M. E., Inanda Seminary, Phoenix. 
Cawston, Dr. JF. G., 14 Britannia Buildings, Durban. 
Cele, Rev. S. R., Adams M.S.
Christoferson, Rev. A. F., Esperanza.
Clarke, Miss E. F., 43 North Ridge Road, Durban. 
Dahle, Rev. S., Umpumulo M.S., Mapumulo.
Dear, Miss I. S., Pisgah M.S., Harding.
Dent, Mr. S. R., Box 395, Pietermaritzburg.
Dewar, Rev. James, 188 Loop Street, Pietermaritzburg. 
Dube, Mr. Charles, 37 Queen Street, Durban.
Dube, Dr. J. L., Ohlange, Phoenix.
Falck, Rev. S., Box 88, Dundee.
Farup, Rev. J. Oscarsberg, Rorke’s Drift.
Follesoe, Rev. N. M., Mtunzini.
Forrest, Miss Louise M., Inanda Seminary, Phoenix. 
Frost, Miss C. E., Adams M.S.
Frostin, Miss S., Appelbos, via Dalton.
Gibbs, Rev. E. S., Izingolweni.
Gilje, Miss B., Umpumulo Institute, Mapumulo.
Goddard, Rev. Frank, Ikwezi, Harding.
Goodwin, Rev. N. W., 430 Manning Road, Durban. 
Gumede, Rev. Posselt, Inanda, Phoenix.
Gumede, Dr. Inis, Inanda, Phoenix.



Gumede, Rev. Enos B., 26 Somtseu Road, Durban. 
Haldorsen, Rev. M. C., Kangelani, P.O. Eshowe.
Halland, Mrs. A. W., Izotsha.
Hallendorff, Rev. K., Oscarsberg, Rorke’s Drift.
Harris, Mrs. E. A. M., Dumisa.
Hawkins, Rev. John and Mrs., Matubatuba.
Hervey, Rev. P. J., and Mrs., 26 Somtseu Road, Durban. 
Johanson, Rev. K. J., 129 Hartley Road, Durban.
Jones, Miss E. H., Box 779, Durban.
Jones, Mr. Evan, Box 779, Durban.
Jones, Mr. Edward, Box 779, Durban.
Jonsson, Miss S., Box 88, Dundee.
Kempe, Dean A. R., Box 88, Dundee.
Kjelvei, Rev. Supt. J., Otimati, P.O. Stanger.
Kriel, Miss M. M., Y.W.C.A., Esplanade, Durban. 
Krook, Miss H., on furlough, Sweden.
Larsen, Miss E., Kwa Mondi, Eshowe.
Lee, Bishop Wm., Vryheid.
Leisegang, Rev. T. M., on furlough, Norway.
Luthuli, Chief Albert, Groutville.
Mahon, Mr. A., Draycott Rail.
Magnuson, Rev. E., Hartley Road, Durban.
Makhanya, Mr. H. M. S., and Mrs., Imbumbulu, Amanzi- 

mtoti.
Makhanya, Miss Sibusisiwe, Imbumbulu, Amanzimtoti. 
Malcolm, Mr. D. McK., Box 395, Pietermaritzburg. 
Matsinye, Rev. A., Odidini, via Amanzimtoti.
Mavaneni, Rev. J., Appelsbosch, via Dalton.
McCord, Dr. J. B., 29 McCord Road, Durban.
Molefe, Rev. Geo. B., Newcastle.
Mpanza. Rev. M. J., 47 Milne Street, Durban. 
Mtimkulu, Rev. A., 79 North Street, Durban.
Mwandla, Rev. W. M., 145 May Street, Durban. 
Myklebust, Rev. O. G., and Mrs., Umpumulo Institution. 

Mapumulo.
Ndaba, Rev. Moses D., 17 Ortman Road, Pietermaritz

burg.
Ndawonde, Rev. W., Inanda, via Phoenix.
Ndwandwe, Rev. B.
Nduli. Rev. N. M., 86 Beatrice Street, Durban. 
Ngcobo, Rev. R. M., P.O. Umtwalumi.
Ngcobo, Mr. Selby, Adams M.S.
Oldrieve, Rev. Frank, Pietermaritzburg.



Palm, Sister Martha, Mahlabatini.
Poulsen, Rev. C., Amanzimtoti.
Phipson, Mr. C. A., and Mrs., 17 Phipson Road, Scotts- 

ville, Pietermaritzburg.
Reuling, Mr. John, and Mrs., Adams M.S.
Rodseth, Rev. P. A., Kwa Mondi, Eshowe.
Sandberg, Sister A., Ceza, Zwartfolosi.
Sandstrom, Rev. J., Ceza, Zwartfolosi.
Scott, Miss Lavinia, on furlough, U.S.A.
Scoombie, Rev. G. A., Mehlomnyama.
Shepstone, Mr. D. G., 88 North Ridge Road, Durban. 
Sibiya, Rev. J. M., Box 88, Dundee.
Sililo, Rev. M.. New Scotland, Pietermaritzburg.
Sililo, Rev. T., Adams M.S.
Sivetye, Rev. G. M., Imfume M.S., Umkomaas.
Skarin, Miss A., Ceza, Zwartfolosi.
Skavang, Miss M., Kwa Mondi, Eshowe.
Stick, Rev. H. A., and Mrs., Amherst, Ohio, U.S.A. 
Sundkler, Dr. B., Box 88, Dundee.
Suter, Rev. F., Dumisa.
Taylor, Dr. A. B., on furlough, U.S.A.
Titlestad, Rev. L. M., ISO Bellevue Road, Durban. 
Walker, Miss* Nellie, Inanda Seminary, Phoenix.
Webb, Mr. Maurice, 123 Manning Road, Durban. 
Whiteman, Mr. H. W., 41a Prince Street, Durban.

PR E SID E N TIA L ADDRESS.
Senator the Hon. Dr. E. H. Brookes, D.Lit.

The present meeting of the Natal Missionary Con
ference is of an unusual character. Owing to the happy 
arrangement by which the General Missionary Confer
ence has been meeting in Natal, our own Conference 
will be limited to a one-day meeting to be held to
morrow and, at the same time, our usual public meeting 
is being held in co-operation with the General Mission
ary Conference. We are glad that their office bearers 
are to speak along with ourselves this evening, and I 
know that everyone present will wish me to say how we 
rejoice in this opportunity of fellowship and joint work.

It has been customary on these occasions for the 
president of the Natal Missionary Conference to de
liver his presidential address. I am following that tradi



tion, but because of our good fortune in having visiting 
speakers, my address will be shorter than has been cus
tomary in the past.

Perhaps the Conference might have expected from 
me, as one who has felt the call to public life, a message 
more particularly on the social side of missionary work, 
but I have felt led to lay the full stress on our personal 
relationship with God. I am sure that we are making a 
mistake if we leave this out, or even if we are willing 
to allow others to leave it out as they plan for the 
freedom and progress of the Bantu. There is no contrast 
between the social gospel and the personal gospel. 
They who raise such an issue are in danger of misleading 
themselves and others. We do not need to replace the 
social by the personal or the personal by the social. 
What we need is to do both jobs better.

We are discussing to-morrow, under the leader
ship of Mr. Khuzwayo, the subject of the best way to 
revival in our whole field, beginning with ourselves. 
The word “revival” suggests a renewal of life, a re
newal of the whole life. Such a renewal is impossible 
with any man without conviction of sin. There is a 
sense in which re-birth happens only onoe in a lifetime. 
There is another sense in which re-birth is a daily pro
cess, as St. Paul said, “ I die daily.” From time to time 
in the lives even of converted people, there comes the 
challenge to lay on the altar the past life and to ask 
the Holy Spirit to work in us that we may be born 
anew. To some of us that moment may be during this 
short Conference. In the words of a great poem,, “All 
the past we leave behind us”—all the past, not only the 
bad, but the good too. We who are engaged in 
Christian work will not find it hard if we are honest 
to lay our failures on the altar. Most of us know them 
only too well. What we may find hard is to surrender 
our successes; our imperfect achievements; the services 
which we have rendered with mixed motives; the methods 
which have become outworn. Our past maximum should 
be our future minimum. We cannot at any time, much 
less at this time, afford to be satisfied to carry on as 
we carried on last year. W e must avoid an occasion 
like this becoming like the kind of public meeting which 
we all know, where a vote of confidence is passed in



the out-going Committee which is re-elected en bloc. 
We dare not pass that vote of confidence in ourselves 
and we must not re-elect our past methods and achieve
ments without change.

If we really want to have revival in our whole field 
beginning with ourselves, we must be ready to be 
challenged— challenged not only on the obvious points, 
but challenged where our views are most fixed and chal
lenged where we feel safest. I repeat that we must 
be ready to be challenged where our views are most fixed. 
What we call principles, our critics probably call preju
dices. Let us be quite sure that our principles are prin
ciples, for the Holy Spirit demands a very great degree 
of flexibility in present-day Christians. I repeat also 
that we must be challenged where we feel safest. If 
I am sure that I am clear at least under the headings of 
truthfulness or generosity, let me examine myself 
honestly with regard to truthfulness— honestly with 
regard to generosity. What is more we must be willing 
to be challenged by our enemies. Missionary work has 
many enemies. Let us adopt a positive attitude towards 
any challenge .which they may bring, whether it comes 
from Bantu or European sources, let us be defenceless—- 
a great defencelessness is the wonderful asset of a 
servant of God. Let us try to meet every such challenge 
in a positive way by seeing just where it is true and 
what we can do about it. What value is there in our 
making debating points against our critics? That does 
not help the Kingdom of God. It reminds me of the 
student I once had in Latin Grammar, who used to spend 
considerable time in arguing how foolish the Romans 
were to have rules of that kind instead of admitting the 
mistakes made.

On one thing outside critics will probably not chal
lenge us and on that we must challenge ourselves— that 
is, faithfulness in prayer. Are we putting first things 
first? The modern missionary has so many administra
tive duties, but his vocation is not primarily to be an 
administrator. It is to be a saver of souls. I remember 
hearing of a minister of one of the largest churches 
in the Cape who said that the only time that he really 
had for prayer and quiet was one hour on Saturday 
evening. I have even known the case of a missionary



who was too busy preparing for the meetings of his 
mission to pray. I hope you will forgive me if I say 
that these things remind me of the school where a 
group of Bantu girls refused to make their beds because 
it was going to make them late for their lesson in 
practical hygiene. If we need prayer at all times, we 
especially need it if we feel critical. I have never quite 
succeeded in living up to the challenge which has often 
come to me, to turn every criticism into a prayer, but 
I am learning. I am sure that criticism which is not 
coupled with prayer and love and turned into a posi
tive thing, becomes a weapon of satan. Let us be 
honest. How much criticism is there still of the mis
sionaries by their Bantu colleagues. How often do 
missionaries, when they get together, criticise some of 
their Bantu colleagues? If there is time for criticism, 
there is time for prayer. A  man is not saved by a 
quantity of prayer, yet it is a useful challenge to work 
out how much time we have actually given to prayer; 
not just as a general thing, but with questions such as 
these: How much time have I given to prayer this week ? 
How much time did I give to prayer this morning? In 
prayer, too, as we have often been told ih recent years, 
there must be a process of listening. It is unreasonable 
and unscriptural not to expect God to have something 
to give us. If we spend all our time in speaking to him 
and never listening, we are departing from a century-old 
experience of the Church, for listening must give 
obedience. I am sure that this process of listening "and 
obeying is of infinite value to us busy men who need 
God’s guidance to help us to select out of the many 
things pressing upon us, those which we can actuallv do.

We have God’s own promise that He will give the 
Holy Spirit to those who ask him. We must claim— 
and accept— not only that guidance but also that mighty 
power. I venture to repeat what I said in the General 
Missionary Conference, that there is a great danger at 
the present day of our losing the intelligentsia among 
the Bantu and also the Bantu masses. Rapidly our 
churches are developing into middle-class institutions 
exactly as has happened on the Continent of Europe. 
We dare not accept this position. We must succeed in 
winning and keeping our educated young people. We



must succeed in leading the workers. There is, there
fore, a class for a new vigorous missionary movement. 
This is the day when every suggestion of new methods 
is to be examined in a friendly and positive way. We 
do not want to keep on trying the old methods, possibly 
a little better. We need to use our imagination. And 
while there is a sense in it, there can be nothing new in 
the work of the church. The new commandment of St. 
John, which in his own words, “The word which ye have 
had from the beginning,” is to love one another.

Too often our attitude towards the perversity of our 
educated young people is one of exasperation instead of 
love. There is never any real alternative to love, and 
love must be rooted in prayer. We need to challenge 
ourselves on quite elementary things like honesty, truth
fulness and personal purity. On none of these can we 
take ourselves or each other for granted, but above all, 
we need this gift of love. We need, in our day, to give 
to these young people and others the same kind of 
redemptive friendship which won us for Christ, remem
bering the great chain of redemptive friendship which 
connects us, through the apostles, with our Lord him
self, and which is in the deepest and widest sense the 
“ apostolic succession.”

Now if we do this, it means knowing ourselves. It 
means in a measure and under the guidance of God, 
carrying out what a great modern religious movement 
has called sharing. It means that we missionaries must 
quite definitely accustom ourselves to think of our Bantu 
ministers and teachers subconsciously as well as con
sciously, as colleagues and not as assistants. It means 
that we must be willing to share our life and experiences 
with them in every sense. We are sometimes afraid of 
them, afraid of our reputation, and we have really no 
right to any reputation beyond the facts, and we do well 
to remember what St. Paul said of Christ, that He made 
Himself of no reputation. Have I, have you, got past 
the barrier with our Bantu colleagues ? Have you 
Bantu ministers ever taken the initiative and tried to 
get past the barrier with your missionary colleagues ? 
Many of us have got so far that we are willing to help 
and even to share our experience when we are appealed 
to, but we need more initiative in seeking out others,



sharing our experiences with them, and ourselves taking 
the first steps to help them. Some of us are like 
Clarendon’s picture of Charles the First. “ Fearless of 
his person but not very enterprising.” And I repeat 
that we should have no fear for our reputation. One 
minister who, in great fear and trembling did share 
with his congregation, was met in the vestibule by a 
timid old lady. “Thank you so much, sir. We all knew 
what you said, but we did not know that you knew it.”

Christ is easy to please, but hard to satisfy. Few of 
us can sav that of ourselves. Some of us are hard to 
please and others are too easily satisfied with others as 
well as with ourselves. Part of our work is to hold 
up for others the same high standards which we accept 
for ourselves.

Modern missionary needs demand a greater unity. 
I wish we could achieve organic union, or a more hearty 
co-operation than we do achieve. On this question of 
unity, I have felt sad during my short period of mission
ary experience in Natal, for though there is much genuine 
friendship and a great deal of talk about unity, there is 
not, in fact, much readiness when it comes to the point 
to give up anything concrete in order to achieve unity. 
But instead of feeling down-hearted, let us begin at the 
beginning. It can never be wrong to pray together, 
and if there are groups of two or three different de
nominations who do that, it would go a long way to
wards beginning a new spirit of unity. The more jobs 
we can do together, the better. We achieve unity more 
by working together than by talking about unity. It is 
very natural that members, particularly of some large 
denominations, should feel self-contained and self-satis
fied, but be sure of this. There is danger of estrange
ment from God Himself if we feel no need of our fellow 
Christians of other churches.

It is insufficient for us to be Christians. We must 
propagate Christians. It is also insufficient for us to 
propagate Christians. W e must propagate propagating 
Christians. This we shall do only if we use to the full 
the resources of God. We are called to think of that 
which we give and that which is given. That which we 
give is our life, laid down anew in a never ending pro
cess, which by law of nature, demands more and not



less each year. To do that, we need a daily discipline 
and a great vision. That vision is “ the given thing.” 
It is the divine grace. In the end, it is God who does the 
work-—God who has redeemed us by His love through 
the Cross of Jesus Christ. We must humbly and simply 
accept that marvellous gift.

Finally, of course, we must apply this to the social 
field, We must apply it forthwith and with all our 
hearts. We do not need to wait for a long time. The 
social needs are urgent. The process of applying may 
begin the moment after we have rededicated our lives 
to God. It should not begin to work after, say, a month. 
It should begin at once, but it may not safely precede 
that offering of ourselves. Do not let us be professionals 
in our work. Because we are missionaries, do not let us 
think that we have no calling to change the lives of 
our European friends. It is only by such changing of 
lives on a large scale that the greatest stumbling block 
to Christian work among the Bantu will be removed. 
There is no real difference between missionary work and 
other work. All is one in Christ Jesus.

M ISSIONS TO -D A Y .
Rev. O. G. Myklebust.

Is there a case for Christian missions? Are we 
justified in “ imposing” our faith upon other people? Is 
evangelism not just another name for religious imperial
ism and as such a violation of the sanctity of human 
personality? What is the relation of the Christian faith 
to the modern scientific temper? Do we dare to chal
lenge the claim that “ the logic of modern thought is 
the denial of historical Christianity?” In the face of the 
teachings of modern science can we really retain the 
orthodox conception of Christianity as the authoritative, 
unique and final revelation of God in Christ? In this 
world of relativity and transitoriness can we really claim 
to be the trustees of an absolute truth? Has the com
parative study of religions not clearly demonstrated to 
us the depth and reality of man’s religious life outside 
the sphere of Christianity? Is the modern missionary 
movement not the product of a spiritual superiority 
complex? Are missions not suffering under the delusion



that they possess a monopoly of religious truth? Are 
Christians not making too big a claim for their pwn 
particular faith when they insist that either the gospel 
is true for all or else it is not true at all?

These are some of the questions with which modern 
missions are faced. Reflecting as they do the vital issues 
at stake in the Christian world to-day these questions 
cannot be easily dismissed. On the other hand, I can
not free myself from the impression that the very fact 
that these questions are being so keenly debated to-day 
by Christians of all creeds is in itself disquieting and, 
indeed, a reflection on present-day Christianity. If we 
were really convinced that the gospel is the power of 
God unto salvation, we would have no time for pious 
apologetics. Did the early Christians ever ask if they 
were justified in communicating God’s word ‘to their 
fellow men ? Did the Moravian missionaries and they 
that followed them to the uttermost parts of the earth 
ever question the validity and finality of the truth they 
proclaimed? Theirs was a spontaneus and infectious 
faith. We are not so certain as they were. The modern 
missionaries, says a famous American writer, “ are shot 
through with doubt and distrust of themselves and their 
message. They talk of tolerance and mutual esteem, 
of liberalising education and of friendly relations and all 
such gentle feeble things. They see good in all reli
gions and they no longer wage any more wars and they 
serve their lives for a small security. There is no taste 
in them . . . the giants are gone.”

We may deplore this scathing criticism of the modern 
missionary, but can we deny that it is wholly unjustified? 
The giants are gone. Our modern generation, impreg
nated with the scepticism and relativism of twentieth 
century science, has lost faith in the gospel. The witness 
of the Christian Church is to-day to a great extent 
characterised by spiritual uncertainty and hesitancy. 
We have neglected the truth that Christianity means 
supernaturalism, and that there is, after all, an authori
tative and final religion. We have not dared to take 
our stand exclusively on the inherent truth of our 
message. We have not insisted on the absolute and un
compromising character of God’s revelation in Christ to 
which the Scriptures bear witness. We have inter



preted missions in terms of democracy and culture and 
national heritage, and not in terms of reality. We have 
stressed secondary truths at the expense of essentials. 
We have forgotten that the supreme objective of 
missionary activity is the putting of individuals into 
direct communion with God in Christ. We have been 
more concerned with the Jesus of history than with 
Christ our contemporary. We have been more busy 
with building bridges than demonstrating the deep gulf 
between the gospel and all human values and ideals.

There is no truth of which this generation is in more 
urgent and desperate need than of a true conception of 
the gospel. What the world is crying for to-day is a 
fresh interpretation of the Biblical message of redemp
tion. If the Church is to be able once more to turn the 
world upside down it is essential that we have fully 
grasped the truth that, in the words of the sixty-second 
thesis on the church door of Wittenberg, “ the Church’s 
true treasure is the holy gospel of God’s glory and God’s 
grace.” There are signs that the Church is awakening to 
a realisation of its divine calling of being a witness to 
God's revelation in Christ. I am referring to the 
desperate battle for its existence that the Confessional 
Church is fighting in the motherland of the Reformation. 
What we are witnessing in Germany to-day is not only 
the re-birth of a nation but the re-birth of a church. 
The significance of the German conflict for the Church 
Universal is just this, that the Church has rediscovered 
its mission and has come to realise that this is the time, 
not for seeking compromises with the world, but for 
proclaiming fearlessly and unmistakably the sovereignty 
and claims of God. As Martin Niemoller, the dauntless 
defender of the Confessional Church, puts it, writing from 
his prison cell: “ Somehow during these last months the 
ship of the Church has got afloat again. The colour is 
dimmed, the masts are broken, the whole appearance 
is not handsome; but the Lord Christ still sits at the 
helm and the ship moves forward. To get bitter about 
such things would be shameful ingratitude.”

The fact that the Church is to-day facing opposition 
and persecution is a sign that it is on the right path. 
The Church has at last broken out of its isolation and 
once again had the courage of proclaiming the total and



unique truth of the Bible and of Christianity. The con
flict that is going on in Europe to-day between the gospel 
and the new creeds of nationalism and communism is 
only the beginning of a life and death struggle on a 
world scale in which the Church will be fighting for its 
life against the demonic forces of this world. The dis
tinction between the older and the younger churches, 
between “home base” and “mission field”  is rapidly be
coming meaningless. The church in Europe and the 
church in Africa are essentially fighting the same battle. 
They are, as it were, only sectors of the one great 
Christian front. And the vital issue at stake, in South 
Africa and throughout the world, is whether we will 
proclaim the truth of God, without compromise and with
out fear of men, or bow the knee to false gods.

Christian missions cannot any longer be interpreted 
exclusively in terms of geographical expansion. The 
whole world to-day is one vast mission field. The 
churches of the West, no less than the churches of Africa 
and the East, are facing the task of rescuing men from 
the power of paganism into the glorious liberty of the 
children of God. We in South Africa appreciate this 
fact. We know that South Africa is in'divisible. We 
know that we shall never be able to win the Bantu for 
Christ, i.e., to win them completely for Christ, until we 
have won the white race for Him. White South Africa 
and black South Africa, and their churches, stand and 
fall together. The European population is as much in 
need of the gospel of Christ as are the Africans and the 
Indians. While insisting on this we must also emphasise 
the fact that the task of most vital concern to the Church 
of Christ in this country at the present time is the 
winning o f the Bantu world. Not only because the 
Bantu represent the largest and most backward section 
of the population but primarily and fundamentally be
cause of the serious crisis of transition through which 
they are passing to-day. The African is on the march; 
his world is being re-born. The old forms of society 
are hurled into the abyss. African culture is being 
remoulded according to the patterns of Western civi
lisation. Tribal sanctions and organisation have broken 
down to a very large extent. Age-old beliefs and prac
tices are thrown into the testing fires of the new age



that is upon us. To this crisis there is no real answer 
but Christ.

The thing that at the present time is of most vital 
moment, not merely to South Africa but to mankind as 
a whole, is a fresh and vigorous presentation of Christ 
as Saviour and Lord. That, indeed, is the central and 
specific task of the church. The church is no human 
invention. It is not a “ society for the protection of pious 
people from the influence of a pagan environment.” Nor 
is it the brotherhood of mankind, a counterpart to the 
League of Nations in the spiritual sphere. The church 
is a supernatural society, the fellowship of the redeemed 
of God. It is a divine institution, the body of Christ. 
It owes its origin and existence to the fact that God 
has spoken to man in Christ. The Christian Church 
is the church of the divine Word. If that be true, the 
fundamental task of missions is to serve the world by 
giving it the witness of the gospel. The primary purpose 
of the missionary task is to prepare the way for God’s 
reign by the ministry of the Word. In regard to this 
task let me very briefly say three things:—

In the first place, the gospel is not merely another 
ideology to be “ used as a convenient explanation of a 
complicated world.” It is something wholly different 
from a philosophical theory of the universe and of 
human life. The gospel is a divine fact. It is a dynamic 
reality. In the words of Scripture, it is “ the power of 
God unto salvation to every one that believeth.” The 
gospel is the vital and unchangeable truth of God 
revealed in Christ. It confronts men of all ages and 
of all races with the basic issues of life and death 
that decide the fate of the individual and of humanity. 
There is only one Name wherein we may be saved. 
And it is to that Name that the gospel bears witness. 
Apart from the infinite horizons and inexhaustible depths 
of the divine Word there is no hope for the world.

Secondly, what gives the gospel this existential 
quality is the fact that it emphatically brings home to us, 
to use a modern phrase, “ the inherent anarchy of human 
nature.”  The gospel depicts man as a prodigal son. 
He is God’s enemy, having rebelled against His will. 
He is a lost sinner, essentially self-centred and utterly 
unable to save himself. In saying this I am making a



statement which is incredible and repellent to many 
modern minds. In order to retain its influence in modern 
life the Church has often avoided the crucial issue of sin. 
We have not taken sufficiently seriously the demonic 
element in human nature. The view that sin is a “defect 
of human conduct” has less than nothing to do with the 
Biblical messag'e of a righteous God and a wicked world. 
Paradise lost is more than a myth; it is a terrible reality. 
The gospel brings us face to face with that reality. It 
confronts us with our own inner chaos and closes all 
ways of escape but the way of the Cross.

Finally, the gospel is the good news of a decisive 
and victorious act of God. The fundamental tenet of the 
Christian faith is that God was in Christ reconciling the 
world unto Himself. It is this stupendous fact that 
constitutes Christianity. T. he uniqueness of Christianity 
is the uniqueness of the Cross. In the gospel all interest 
revolves round the fact of God’s absolute, self-giving 
and redeeming love in Christ culminating in the divine 
drama of Calvary. Here we enter the Holiest of Holies 
of our faith. The central Christian doctrine is that God 
was in Christ. He suffered in Christ for human sin. He 
accomplished man’s redemption. He effected the recon
ciliation. The Cross of Christ is something vastly more 
than an illustration of self-sacrifice. Christ’s Cross is 
an atoning Cross. He did not bear the Cross in front 
of us. He bore it instead of us. He is the propitiation 
for our sins, and not for ours only, but also for the 
whole world. The secret of salvation is that Christ died 
for our sins according to the Scriptures. As Karl Heim 
puts it, “Golgotha is for us all the only immovable point 
outside the world, standing on which we have the power 
to move the world.”

A Christianity without the Cross would be no longer 
Christian. At the bar of the crucified Christ man, cul
ture, nation and religion stand condemned. It has always 
been the offence of the Christian religion that it has 
dared to proclaim this truth. There never was a time 
in the history of the world when that witness was more 
needed than at the present day. God is calling His 
people everywhere to-day to the difficult and hopeful 
task of bearing testimony to the scandal of the cross. 
Can Calvary speak to our condition? asks our generation



in agonising expectation. Let us give them the joyful 
message of the gospel that man’s redemption is an actual 
fact and that it concerns every human being. If the 
Cross cannot save the world, it is not saveable.

Now if we are saved, not by religion and philosophy 
and politics but by God in Christ, it becomes a matter 
of imperative duty for every Christian to communicate 
this message to all men. God’s redeeming love in Christ 
is the abiding motivation of Christian missions. Christian 
experience and Christian witness go together. It is the 
duty of every Christian to share in the evangelistic 
task of the Church. Especially so in our time when 
the Church is fighting for its life. Passive Christianity 
is to-day the one unpardonable sin. In the face of the 
decisive “Armageddon of the Spirit” that lies before us 
— the great battle between the God of the gospel and 
the gods of our human creation— indifference and luke
warmness in regard to the missionary obligations of the 
Church are equivalent to flight and betrayal. Whoever 
in these days of self-confident paganism declines to bear 
his part in the great task of spreading the good news of 
God’s redeeming love in Christ, is guilty of high treason 
against the Lord of Glory.

The world history of to-morrow will see the churches 
of five continents joining hands and hearts in a com
mon martyrdom for their common faith. The world is 
on between Christ and catastrophe. Are we ready to 
accept the life or death challenge of the present situation 
and in word and action to bear witness to the wonderful 
works of God? Have we realised the world’s desperate 
need for the message of a living Lord? Let the vision 
of Christ, and Him crucified, command u s! Let us 
never be weary of proclaiming “the old, old story of 
Jesus and His love” ! Let us wholeheartedly respond to 
the call to dedicate ourselves to the great task of building 
on the ruins of a world of sin and death the Eternal 
City, of which the builder and maker is God!

STA TU S OF W O M EN  IN N ATIVE L A W  IN N ATAL. 
D. G. Shepstone, Esq.

Native law as known and administered before the 
advent of white civilisation in Natal, was undoubtedly



a logical and comprehensive system of jurisprudence 
which eminently suited the condition from which it 
evolved.

As administered in the Courts of the land to-day, it 
is one of the most teasing and difficult subjects of a 
local practitioner’s business and few ever attempt to 
master it.

No section of the law is more unsatisfactory and 
complex than that dealing with the status of women in 
Natal.

In offering these criticisms it is not to be supposed 
that I am necessarily implying that the Administrators 
of Law are at fault but rather to point out the difficulties 
of administering a rigid and inelastic code (based upon 
a concept of human relations entirely different from our 
own) which makes little concession to the intense indi
vidualism which is being forced on the Bantu as a result 
of his contact with civilisation.

It is not therefore to be wondered at that Native 
Commissioners in large towns have difficulty in reconcil
ing and interpreting the archaic institutions and restric
tions of Native law with Western customs and commer
cial usage amongst which the detribalised Native lives 
and has his being. In no sphere is this difficulty more 
apparent than in the status of Native women. ’

This status finds its authority in Section 27 (2) 
of the Natal Native Code and may be said to mirror the 
whole of the position of women in Native law.

Under that section she is condemned to be a per
petual minor in law and has no independent powers save 
as to her own person and as specially provided in the 
Code.

It will be readily realised that a status of such a 
type (i.e., a minor) must of necessity imply a want of 
contractual capacity and an absence of a locus standi in 
judicio, and that in both cases the assistance of the 
guardian is necessary to give legal sanction to any act 
by or against the woman.

Before criticising this aspect of her status, however, 
it must be remembered that even under Roman Dutch 
system of law, regard is had to the levitas animi of the 
woman and once she is married in community of pro
perty, she falls under the marital control of her husband



both in regard to her property rights and contractual 
capacity. In that respect, therefore, there is a partial 
analogy to our own law, but only partial, since in our 
law, if a woman be spinster of twenty-one years and 
over or married out of community, with the marital 
power excluded by contract, she has the same status as 
a man. Native law, however, goes further. Subject 
to certain modifications, of which I shall speak later, she 
is a minor until the grave, and, what is more drastic, she 
cannot own property except the Nqutu beast given at the 
time of marriage. All earnings belong to her house and 
if she remarries the property remains and belongs to her 
first house. Any property which a father may give to 
his daughter on marriage or on her entering a customary 
union belongs to the house so established.

A widow has no claim to the property of the estate 
of her deceased husband, but so long as she submits 
to the authority of the heir, she is entitled to support 
from the estate. If the heir fails to support her she 
must complain to the Chief, who will make provision 
for the widow to reside in a separate establishment 
and order a portion of the estate of her house to be 
placed at her disposal for her use, but she does not be
come owner. It follows from the inferiority that 
attaches to a woman that she cannot bind her husband 
in contract, but she can act as his agent in procuring 
necessities of life in his absence but payment to a 
woman as the agent of her husband is not sufficient 
payment in law, on the principle that a woman is an 
irresponsible person.

The common law defences of tacit emancipation and 
falsely representing that she is a major are not avail
able against a woman in Native law. A  woman cannot 
sue or be sued in law without the assistance of her 
guardian and two wives of the same husband cannot 
sue one another as neither can ever own property to 
satisfy the judgment and no husband may enrich one 
house at the expense of the other.

The position, however, in regard to certain types of 
delicts or actionable wrongs such as seduction, illicit 
relations and adultery, is somewhat different from the 
ordinary rule that a woman may sue for wrongs done 
to her person, with the assistance of her guardian.



In seduction, the guardian is the actual sufferer 
because the marriage value of the girl has been reduced. 
In adultery cases the husband has suffered the insult and 
the same principle applies to abduction cases. In none 
of these cases may the girl sue. The cause of action 
lies with the guardian.

Having now given you some idea of the personal 
status of the woman and the disadvantages of being 
a member of the fair sex, let me now turn to those 
modifications which have been very tardily introduced 
in the code of late years. I refer to what is commonly 
known as emancipation. This must not be confused 
with exemption from Native law under the old Natal Act 
28/1865 or the Amending Act of 1927. Those clauses 
read as follow s:—

(1) Any unmarried female, widow or divorced woman 
who is the owner of immovable property or who 
by virtue of good character, education, thrifty 
habits or any other good and sufficient reason is 
deemed fit to be emancipated, may be freed from 
the control of her father or guardian by order of 
the native commissioner’s court and vested with 
the full powers of a kraal head or with full rights 
of ownership in respect of any property she may 
have acquired and with full power to contract or 
sue or be sued in her own name. Any such widow 
or divorced woman may in the discretion of the 
court be given control over the property of her 
minor children.

“ (2) Application by a woman for emancipation as to 
subsection (1) provided shall be upon affidavit and 
motion to the court of the native commissioner 
having jurisdiction and upon notice to the 
applicant’s father or guardian and the court shall 
grant its order thereon.”

These provisions are admittedly a good step forward 
and provided a woman can satisfy the qualifications re
quired under the section and obtain the consent of her 
guardian, if she has one, there should be no difficulty in 
obtaining emancipation.

Emancipation naturally leads us on to exemption, of 
which I have just spoken.



Letters of exemption were granted under Natal Law 
28/1865 and released the holder from the operation of 
Native customary law and therefore the provisions of 
the Code. He was still subject to the ordinary laws of 
the Colony, especially those dealing with Natives, Fire
arms Act, Liquor Act, etc. Letters of exemption only 
covered those who were mentioned in them, and they 
did not cover children born after the issue of the letters 
unless their names were inserted. Curious anomalies have 
arisen over this exemption law. An exemption under 
Law 26/1865 introduced community of property unless 
there was an Ante-Nuptial Contract, and in the case 
where both spouses were exempt, and the wife died 
leaving immovable property without a will, her share 
devolved upon her only daughter, who, because she was 
not in the letters of exemption, could not own it. She 
must now apply for emancipation. A curious position 
arises under Section 17 of Law 28 of 1865 in regard to 
the position of a woman unexempted who marries an 
exempted male. Under the common law, a wife nor
mally takes the status of her husband, but in this case 
she does not dot so, and the singular position arises that 
a wife of an exempted Native may be placed under a 
different code from her husband, although under the 
Christian Marriages Act community of property attaches 
to the marriage. The Natal Act has now been repealed 
and under Section 31 of the Native Administration Act 
38/1927, the particular laws from which the Native will 
be exempted will be mentioned in his letter of exemption. 
These letters can be cancelled at any time.

As a natural corrollary to letters of exemption under 
the Natal Act, which provided that they removed the 
holder from the operation of Native law and made him 
subject to the ordinary laws of the Colony, one would 
suppose that the natural forum for the trial of cases 
between exempted Natives or between an exempted and 
an unexempted Native would be the European Courts. 
That was the case until 1927. It was decided, however, 
in the case of Florence Mdhlalose v. Mabasso that the 
Native Commissioner’s Court was the proper forum and 
the jurisdiction of the Magistrate was ousted. In my 
opinion this is bad law, as it debars the litigants from



the Appellate Court. Of course, ordinary law of the 
Colony is administered.

Now I wish to turn to a type of case which I am 
often called upon to advise.

An educated type of girl not exempted from Native 
law, such as a school teacher, becomes engaged to be 
married to an unexempted male of similar status. She 
falls pregnant to the man and as a result of her preg
nancy a child is born and she loses her situation. She 
is subsequently jilted by her lover. I am instructed by 
the girl to sue for £100 damages, to which she claims 
she is entitled by reason of her position and the loss 
of earnings she has suffered, and maintenance of child: 
I have to advise that I cannot. I must sue in her 
father’s name for two head of cattle, as she is still 
subject to the Code and there is no maintenance paid 
by the natural father. Under common law she could sue 
for the larger amount.

In the Cape and Orange Free State Appeal Court, 
it was held that a true construction of the relative sec
tion of Act 1927 was that Roman Dutch Law should 
be primarily applied and Native custom only invoked in 
matters peculiar to Native custom falling outside the 
principles of Roman Dutch Law. In Natal the position 
is the converse and that Native custom shall be invoked 
when it provides a remedy and that the common law 
can only be resorted to when no remedy lies under Native 
law. Hence the unfortunate position of an educated, 
unexempted Native girl who wishes to sue for seduction.

Finally let us turn to marriages and the conse
quences of marriage.

There is no such thing as a breach of promise in 
Native law amongst unexempted Natives.

Marriages can be divided into three classes:—
First, Christian marriage under Act 46/1887:
In this case licence must be applied for and in the 

case of an unexempted woman the consent of father or 
guardian required. If it cannot be obtained, the Governor 
General can be petitioned, not the Chief Native Commis
sioner, as it is not a customary union. Community of 
property does not attach to Christian marriages and the 
parties are not removed from the operation of Native 
law as is often commonly supposed.



If the parties have entered a Christian marriage, 
polygamy is prohibited and neither party can enter into 
a second marriage or customary union. Should the 
parties become divorced, or die, a subsequent customary 
union cannot be entered into by either of them or by the 
survivor, and would be rendered null and void and of no 
effect, and the offender criminally punishable.

Second, civil marriages.
Third, customary union. This type of marriage is 

the usual Native marriage. The wife falls under the 
guardianship of her husband and the consequences are 
too well known for me to discuss.

Divorce.— With regard to divorce, a special divorce 
court exists for the purpose of examining and determin
ing divorce actions between Natives married under Chris
tian rites. It has concurrent territorial jurisdiction as 
Native Appeal Court.

The procedure is exactly the same as it is in 
European law. In the case of desertion, 18 months is 
required in Natal before an order for restitution will be 
granted, and failing such restitution a decree of divorce 
a vinculo matrimonii.

Divorce is &lso granted on grounds of adultery, but 
the Native Divorce Court does not take cognisance of 
the question of the return of lobola in divorce cases. 
This falls under the jurisdiction of the Court of the 
Native Commissioner. The Court will make an order 
as to the custody of the children as it thinks fit in the 
interests of the children.

The foregoing is but a brief summary of the position 
of women under Native law in Natal.

TH E STATU S OF BANTU W OM EN  IN N ATAL.
Chief A. Luthuli.

In discussing the question of the status of Bantu 
women in Natal, or for that matter the status of any 
people or group of people, we as a Christian group 
must measure what we say against the challenging 
standards of our Leader and Master, Christ; so it is 
that at the outset of my talk I invite you to approach 
the consideration of this subject from a Christian point 
of view and not from a merely academic point of view.



Christ exalted womanhood even among the despised 
Samaritans and placed it on a scale of social rights* and 
privileges the people of his time could not readily accept, 
as they felt it so cut across established and familiar 
customs.

Christ calls us to no less a task than His. His goal 
of freedom is that all men should attain a full measure 
of manhood and womanhood through the free law of 
liberty in Him and be able to bear the responsibility 
commensurate with that freedom. I would stress the 
phrase “able to bear the responsibility” because that is 
the test of any person’s right to any degree of freedom 
he claims. It is not a question of how much freedom 
we can give an individual, but rather it is how far we are 
able to train and help that individual to exercise without 
harm to himself or to society the freedom given him; and 
no training but that of Christ can really help any person 
to appreciate and use aright a high status that mav be 
given him.

The task of liberating Bantu women and fitting them 
for a status of free people is indeed a stupendous one 
and we shall only achieve success if we work with Christ 
the GREATEST LIBERATOR humanity has ever 
known. The task is not only a stupendous one but an 
urgently pressing one, because, as has often been truly 
said, no race can rise above its womanhood.” The degree 
of success to be attained in the uplifting of Africans 
will and must be determined to a large extent by the 
cultural and educational standard of Bantu women. 
Christian Bantu homes must show the way by setting 
an example of the operation of “ the perfect law of 
liberty in Christ, resulting in human relationshpis per
meated by a spirit of harmony and goodwill in the home. 
Christian homes must also lead the way in carrying out 
a system of training (direct and indirect) in the home 
to prepare children for the freedom that might be theirs 
then or in the future.

No one interested in the social welfare of society will 
fail to see, even after only a casual observation,' that 
Bantu women in Natal, socially and legally, labour under 
certain irksome disdvantages, if not gross injustices, in 
the hands of their masculine neighbours and the law of 
the land. There are, of course, reasons for this atti-



tude of Bantu society towards Bantu women. I say 
“Bantu society” and not just “ Bantu men” because 
even women acquiesce in this subordinate position and 
seem to accept it as natural and unavoidable.

We must take full cognizance of these reasons if 
we are to intelligently plan out a sound and sure cam
paign to improve the status of our Bantu women in 
Natal, and it is to a few of these reasons I would now 
invite your attention.

These reasons may appear to some as apologetic, 
but let me assure such people that it is not my aim to 
defend practices that subordinate women. I am only 
stating these reasons in order that we as reformers may 
know the cause of our problem and thus be better able 
to meet it.

1.— The shadow of our past and the failure o f the 
men to quickly adjust themselves to changed conditions 
o f life.

The woman was, and still is, regarded by the man 
as the weaker sex needing his protection. The woman 
herself, in a wild and ferocious primitive world, felt the 
need of the man’s strong protecting hand, hence she 
developed a sort of inferiority complex and dependence; 
while on the other hand man developed a protective 
(natural guardian) and superiority complex attitude.

Many of the physical dangers which made a woman 
seek a man’s protection have been removed by modern 
conditions, and she does not feel this need so much and 
seeks to venture alone to try out her wings, and men 
seem to be slow to appreciate her new attitude.

In the hunting and in the pastural stages of develop
ment the major necessities of life were provided by the 
man’s activity, while the woman engaged in simple house
hold tasks, including the cultivation of grain on a small 
scale. Ability was measured in terms of physical 
strength and less, if at all, on the mental and spiritual 
capabilities of an individual. Modern conditions have 
changed this, and the emphasis is now on the mental 
and spiritual capabilities where it is clear that if the 
woman were given a chance she would be a strong 
challenger of the man.

Further, Bantu women now seem to do most of the 
work of earning bread for the family in many Bantu
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