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EDITORIALWelcome back a fte r  w h a f  was 
h o p e fu l ly  a happy and restful 
ho l iday , space enough to  assess 
the  yea r ’s w o rk  and to  renew one ’s 
sense o f  d irec t io n  and purpose. 
A  special we lcom e to  all freshers 
jo in in g  NCFS th ro ug h  th e ir  Cath- 
socs.

Th is  e d it ion  o f  Crossfire is geared 
fo r  O r ie n ta t io n ,  to  give new-comers 
a fore taste  o f  NCFS and to  catch 
up on the  happenings dur ing  the  
vacation, most especially the 
C A S A /N C F S  Leadership Course 
held dur ing  December.
O ur ed ito r ,  Debbie Cabion, is in 
Europe and we hope to  have a 
repo r t  o f  her visit to  the  IMCS 
o f f ic e  in Paris before  going to  
press. Meanwhile , the  rest o f  the 
p ub l ica t ion 's  team is f ind ing  tha t 
Crossfire is qu ite  a feat w i th o u t  
her able supervision.

We w ou ld  l ike to  say a special 
th a n k -y o u  to  those w ho  w ro te  to  
Crossfire expressing th e ir  views on 
th e  last ed i t ion . Remember that 
th is  is y o u r  pub l ica t ion  — we rely

on yo u  fo r  letters and articles.

A t  the  outset o f  In te rnat iona l 
Y o u th  Year, it may do us all good 
to  remember our  own year theme: 
“ Y o u th  co m m it te d  to  the poor 
th rough  prayer and a c t ion ” , and to  
ask ourselves how much we, as 
ind iv idua ls and as Cathsocs, are 
p raying and acting fo r  the  poo r and 
oppressed. In short — H ow  m uch 
are we com m itted?

A  good w ay  to  start the  te rm  
m igh t be to  read Crossfire — the  
honesty expressed in the  articles 
and letters is revealing, encouraging 
and, h ope fu l ly ,  in fectious. T o  begin 
any c o m m itm e n t ,  especially th a t  to  
Christ and His K ingdom , we must 
be honest w i th  ourselves and w i th  
ou r  sisters and bro thers  in Christ.

A l l  at Crossfire jo in  me in w ishing 
you  a year f i l led  w i th  p a r t ic ipa t ion ,

deve lopment, peace and honesty.

Thomas Plastow.

rossfire is published by  the 
Nat iona l C a tho l ic  Federation o f  
Students, P O Box 23664 , Joubert 
Park, 2198  and p rin ted  by the 
SRC Press, UCT.

The views expressed are not necess
a r i ly  those o f  the p u b l ic a t io n ’s 
team or the  NCFS executive.

A r t ic les  and letters should be sent 
to :  The E d i to r ,  Crossfire, Ko lbe 
House, 1.4 G ro t to  Road, Ronde- 
bosch 7700.

C O N T R IB U T O R S  L IS T :
Deborah Cabion (ed), Sandra 
L iebenberg, S iobhain Mills, Donald  
Sk inner, G eo ff van der L inden, 
A r iane  Spitaels, Thomas Plastow, 
T e rry  Hogan, Helene Patten,
M ark  James. Siobhan Needham

M any thanks to  Phyllis.

Praise Indeed
Dear Crossfire

I have experienced Crossfire fo r  the 
f i rs t  t im e  and to  say the least, I 
have been impressed. The varied 
co n te x t  o f  the  p ub lica t ion  provides 
a balanced d ive rs ity  fo r  all. The 
well-researched articles were in
fo rm a tive  and I fe l t  I had learnt 
someth ing by  reading them .

Crossfire provides a necessary ex
change between campuses and 
th is is hea lthy  in terms o f  ind iv id 
ual, g roup and national g row th . 
What I rea lly  en joy  about th is 
p ub l ica t ion  is th a t  i t  provides an 
o p p o r tu n i ty  fo r  the  ind iv idua l to  
express h is/her o w n  views, indepen
dent o f  those o f  any  organisation.

I rea lly  recom m end Crossfire and 
hope th a t  yo u  reading th is  w il l  
co n t r ib u te  to  its con t inued  success 
by  means o f  articles, snippets o f  
in fo rm a t io n  and ju ic y  letters!

Y ours
H appy
U n ive rs i ty  o f  N ata l-Durban
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Encounter Cathsoc
When I arrived at U n ive rs ity , I 
remember feeling very lost and 
in t im ida ted  by all th a t w en t on 
around me. During  the  o r ien ta t ion  
programme I was inundated w ith  
student socie ty members t ry in g  to  
recru it me. I ended up jo in in g  the 
M oun ta in  Club, the  S tuden t C h r is t
ian Association, N U SAS projects 
co m m itte e  and Cathsoc. The o n ly  
society tha t I really got involved 
in was Cathsoc.

I found  in Cathsoc a g roup o f 
people w ho  were a real c o m m u n i ty  
o f  fr iends. Being at un ivers ity , 
w h ich  is so d i f fe re n t  to  school, I 
was really look ing  fo r  a place to  
belong, a place where I cou ld  f ind  
fr iends w ho  were going to  help 
me get th rough  m y  un ivers ity  
career. I also fo u n d  i t  a c o m m it te d  
c o m m u n i ty  o f  people learning what 
th e ir  fa i th  means to  them  in the 
co n te x t  o f  the  un ivers ity .

The un ivers ity  can be a very cold 
and lone ly  place. It  is very easy to  
get lost and w i th d ra w . It  is easy

to  fall in to  the trap  o f  coming on to  
campus, meeting one ’s own l i t t le  
group o f fr iends, going to  lectures 
and running  back home at the end 
o f  the  day. The responsible posit ion  
we f in d  ourselves in a fte r school 
o r the  a rm y can be fr igh ten ing. 
Our response is o f ten  to  escape 
fro m  un ivers ity  l ife and to  w i th 
draw in to  our own sheltered circle 
where we feel secure.

A n  a lternative is, o f  course, to  get 
involved in student activ it ies and 
consciously t r y  to  meet new 
people. Involvement means learning 
more about ourselves, o the r people 
and the  w o rk  in general. It is 
im p o r ta n t to  con tinue  the process 
o f  ou r  deve lopment, outside the 
lecture theatre. We need to  develop 
on various levels. Our academic 
programme must be supplemented 
w i th  physical, social, psychological 
and sp ir i tua l progress.

The C atho lic  S tuden ts ’ Soc ie ty  on 
y o u r  campus, and th rough  th is  the 
Nationa l C atho lic  Federation of

S tudents (NCFS), aims to  help 
people develop in these o ther areas 
o f  life. I t  aims to  be a society where 
all can feel accepted and supported, 
and where all can grow together 
in a sp ir i t  o f  m utua l acceptance 
and challenge.

We all f in d  th is  very excit ing  and 
fu l f i l l in g .  W hy not come to  Cathsoc 
and, see fo r  yourself?

Yours in Christ 
Stephen L o w ry  
NCFS PresidentCoordinating Cathsoc

I have o f f ic ia l ly  begun w o rk  as 
N at iona l C o-o rd ina to r  o f  NCFS, 
and I need to  kn o w  as soon as 
possible, the needs o f  the Cathsoc 
branches and especially the ways 
in w h ich  I can be o f  assistance. I 
am not em p loyed  jus t fo r  
“ n a t io n a l"  w o rk ,  bu t also fo r  local 
w o rk .  This means th a t m y  skills 
are to  be pu t at the  service o f  the 
local Cathsocs in w ha t ever way 
th e y  see f i t .

I have access in Johannesburg and 
o the r  regions to  a num ber o f  
people or organisations f ro m  w h ich  
I can learn skills to  share w i th  you  
th rough  w orkshops or whatever. 
I could, fo r  instance, liaise w i th  
o the r  people or organisations if 
y o u r  Cathsoc wanted to  hold a 
media w orkshop  or one on pub lic  
speaking or leadership. I m igh t be 
able to  help yo u  f ind  speakers on 
d if fe ren t topics, or come and speak 
to  you  m yse lf  about issues w i th in

our  m ovement or the student 
m il ieu . Bu t the k ind  o f  w o rk  I 
en joy  most is small g roup or one-to- 
one contact. I've had a fa ir  am ount 
o f  experience in d if fe ren t  small 
groups w i th in  Wits Cathsoc as well 
as com m ittee  experiences. I believe 
I ’ve been th rough  almost every k ind  
o f  crisis a Cathsoc branch can have, 
f rom  mass apathy, com m ittee  ten 
sions and parental resistance to 
poor f inancia l relations w i th  the 
SRC and sensitive negotia tions w i th  
members o f  the church hierarchy.

Remember th a t In te rnat iona l 
Y o u th  Year should provide o p p o r t 
unities fo r  y o u th  organisations like 
ours to  f lo w e r  over the  next twelve 
m onths. There should be a m u l t i 
tude  o f activ it ies organised by 
church and o the r  y o u th  movements 
w h ich  can strengthen us bo th  nat
iona l ly  and loca lly , by  the enduring 
links tha t can be forged w i th  o ther 
s im ilar movements.

I can usually be reached at ( O i l )  
837 -5924  during the day or at m y 
new home : “ H a b i ru "  41 Olivia 
Road, Berea, Jhb. 2198, phone 
( O i l )  643-4689  in the  evenings.

May C hr is t ’s energy and peace be 
w i th  you  over the next few  weeks.

W ith  love
Rosemary H unter
NCFS Nationa l C o-ord inator



DIFFERENT 
ONE GOAL
The question is o f ten  raised by 
parents and fr iends w h y  C A S A  and 
NCFS do no t jo in  and fo rm  one 
un if ied  b od y  representing C atho lic  
s tudents in South  A f r ica . This was 
the  s itua t ion  p r io r  to  1971 when 
b lack students b roke away f rom  
NCFS to  fo rm  C A S A  — the C a tho 
lic S tuden ts ’ Association.
T h e  reasons fo r  th is  sp lit were 
com p lex , bu t related to  the  emerg
ing black consciousness ideology 
in the  broader Sou th  A f r ic a n  co n 
te x t  and the  need fo r  b lack C a tho 
lic students to  establish a move
m ent w i th in  w h ich  th e y  could 
express and develop an id e n t i ty  
o f  th e ir  own.

It  is now  1985 and at the  December 
‘84  C A S A  - NCFS leadership 
course, I approached Joe Samuels, 
President o f  C A S A , to  f ind  ou t 
more about C A S A  — how  it sees 
itself, its problems and the  d irec t
ion in w h ich  it is moving. The 
C A S A  - NCFS re lat ionship  was 
also discussed.

Joe said he saw C A S A  as a broad 
m ovem ent bring ing together s tud
ents f ro m  d if fe ren t  backgrounds to  
w o rk  tow ards  the  bring ing abou t o f 
G o d ’s K ingdom  in South  A f r ica . He 
also sees it as an ins t i tu te  o f  learn
ing and g row th  in w h ich  people 
are no t seen merely as po l i t ica l
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units, bu t as to ta l  beings. The 
m ovement must provide an env iro n 
m ent in which  the  fu l l  po ten t ia l o f  
each s tudent can be realised. I t  is 
im p o r ta n t  tha t students do no t feel 
threatened or alienated w i th in  
C AS A since one o f  its aims is to  
a llow  its members to  g row  in 
m a tu r i ty  and to  bu i ld  self- 
confidence.

The one th ing  th a t all C A S A  
students have in com m on  is tha t 
th e y  have all, to  a greater o r  lesser 
exten t,  experienced the  oppression 
and d isc r im ina t ion  o f  the  racial 
system o f government. In th is 
sense, it is fa ir  to  say th a t  there 
is a greater level o f  awareness 
amongst C A S A  members than 
amongst those at NCFS. T hey  
also have a stronger conv ic t ion  o f  
the  chu rch ’s call to  Sou th  A f r ic a :  
to  take an o p t io n  fo r  the  poo r  and 
oppressed. The m ovem ent is very 
much concerned w i th  developing 
strategies in w h ich  it, as a church- 
s tudent body, can w o rk  tow ards  
a transfo rm ed society w h ich  does 
no t s truc tu ra l ly  oppress its people.

On the  o the r hand, as students w ho  
lived privileged lives in secluded 
w h i te  suburbs, NCFS o f ten  needs 
to  be made aware o f  the  realities 
o f  our co un try ,  before we are able 
to  accept the  challenge o f  our

fa i th  to  side w i th  the  poor and 
oppressed in the ir  struggle fo r  
justice and freedom. However, as 
Joe stressed, it is impossible to  
generalise w i th  heterogenous move
ments as well as those w ho  are 
sti l l  g row ing towards an under
standing o f  th e ir  fa i th  as a response 
to  social rea lity.

Bo th  movements strive to  accom m 
odate all students and to  p rom ote  
c o m m u n i ty  values o f  sharing, ac
ceptance, w o rk ing  ou t o f  d i f fe r 
ences and construct ive  p rob lem  
solving. The development o f  good 
leadership is another o f  the  shared 
concerns. Joe prefers the  term  
“ fa c i l i ta to r ”  as an expression of 
the essence o f  good leadership 
qualities. A  fac i l i ta to r  has the skill 
to  bring ou t the best in every 
member o f  the group so tha t a 
task is achieved e f fec t ive ly  w ith  
the co-operation o f  all. The end 
p roduc t must be t r u ly  representa
tive o f  the g roup ’s combined 
e f fo r t .

It was clear f rom  our ta lk  tha t 
NCFS and C A S A  have a lot to  o f fe r  
each o ther in terms o f learning and 
sharing o f experiences. However, it 
is also im p o r ta n t  to  realise th a t 
a lthough the  u lt im a te  goal o f 
G o d ’s K ingdom  in th is co un try  
is the  same fo r  both  movements, 
each has a d if fe ren t  role to  play. 
We must no t a t te m p t to  create a 
u n i ty  w h ich  bo th  movements are 
no t ye t ready fo r  and w hich  does 
no t re flec t the student rea lity  in 
an aparthe id  society. I t  is better 
to  d irec t ou r  e f fo r ts  towards 
establishing areas o f  co-operation 
and w o rk ing  toge ther on regional 
and national levels on projects o f 
com m on  interest. A lrea dy  the f u l l 
t im e  w orkers  share an o ff ice , 
there  is a com m on  car and annual 
leadership conference. Last year 
a delegate f ro m  the  In te rna tiona l 
M ovement o f  C atho lic  Students 
(IMCS) was invited to  South  
A fr ica  by bo th  movements. O ther 
areas o f co-operation inc lude re
gional get togethers, jo in t  state
ments and pub lica t ions and closer 
liaison between the tw o  executives.

Le t us hope and pray th a t  the 
vision o f  a un ited m ovement 
o f  Catho lic  students in a un ited 
South  A fr ica  soon becomes a 
rea lity .

S A N D R A  L IE B E N B E R G ___________



DEVELOPING ACTION FOR LIBERATION
A t  the beginning o f  December 
last year, about 50 students f rom  
NCFS and C A S A  met fo r  a 10-day 
leadership conference at a c o m m u n 
i ty  centre in Ga-Rankuwa, about 
5 0km  nor th  o f  Pretoria. T hey  came 
from  F o r t  Hare, the  Universities 
o f  the  Western Cape, Cape T ow n , 
Natal, Durban-Westvil le, the W it- 
watersrand, Pretoria and f ro m  T u r f -  
loop, Ongoye, Mendunsa and 
Rhodes. The course was in C hr is t
ian Deve lopm ent and Education.

The CDE course is a programme 
aim ing to  make people c r i t ica l ly  
aware o f  the ir  socie ty by analysis 
o f  its econom ic  and power s t ru c t
ures and th e ir  effects. I t  also aims 
to  give people skil ls in group w o rk  
and p a r t ic ip a to ry  education  and 
an understand ing o f  how  these are 
used fo r  change in oppressed th ird  
w o r ld  countries. T h ro ug ho u t the 
course there  is theo log ica l input 
and c o m m u n i ty  bu i ld ing  exercises 
such as sharing at Masses. The aim 
is to  bu i ld  up trus t  and openess 
between everyone so th a t all may 
grow and learn together over the 
10 days.

I must a dm it  tha t w h ile  on the  tra in  
to  Pretoria, I was not looking 
fo rw a rd  to  a 10-day course. I fe lt  
I ’d rather be relaxing at the  coast 
somewhere. H o w  wrong I was! It 
tu rned  o u t  to  be an invaluable 
experience, one th a t was a privilege 
to  have.

The most valuable part o f  the  t im e  
fo r  m any was the openness and 
free sharing amongst people f rom  
w ide ly  diverse backgrounds. It is 
a sign o f  hope fo r  the  fu tu re  tha t 
people o f  such d if fe ren t  beliefs 
and perspectives could  get on so 
well together. It also emphasises 
the  ex ten t to  w h ich  the  structures 
o f  th is  socie ty sp ir i tua l ly  im pover
ish its people by  separating them 
from  each o the r and ins t il l ing  in 
them  a fear o f  change. This fear 
is paralysing and results in the 
c o n t in u a t io n  o f  an unjust status 
quo, b e n e f i t in g  o n ly  the rich and 
pow erfu l.  The CDE programme 
tries to  c o n fro n t  and overcome th is 
fear and to  p lant in its part ic ipants 
a c o m m itm e n t  to  w o rk in g  fo r

G E O F F  V A N  D ER  L IN D E N

change, because it believes th is is 
how  Christians w i l l  realise G o d ’s 
K ingdom  and His w i l l . .

The NCFS students, being w h ite  
and there fore  au tom a tica l ly  part 
o f  the oppressive class, had to  do 
some soul-searching to  analyse the ir  
role in society in the  light o f  the 
Gospel. This is qu ite  painfu l as 
God (according to  the theological 
inpu t we had) and the C ASA 
members to ta l ly  reject the k ind 
o f  society we are part o f. This is 
not to  say tha t ind iv iduals are 
rejected. The person must be 
separated f rom  the s tructure  when 
discussing evil. We were challenged 
and indeed, in some cases, begged 
to  take sides actively, because to  
be neutral is to  o p t  fo r  the status 
quo, regardless o f  one ’s in tentions. 
Tak ing  sides (op ting  fo r  the  poor) 
involves suffering and is there fore  
a d i f f ic u l t  decision to  make, (con
scientious ob jec t ion  is an example). 
Few make th is  decision. Perhaps 
th is  is what Jesus meant when he 
said th a t it is impossible fo r  a rich 
man to  enter the K ingdom  o f  God.

Some o f the  feelings con fron ted  
were: one ’s gut reactions to  free
dom  songs, the fear tha t C h r is t ’s 
message was being to o  polit ic ised

(w h y  do we fear that?), the fear 
o f  potent ia l loss or suffering 
result ing f rom  one ’s options, and 
the fears arising from  the frequent 
inadequacy o f our fa ith .

So how does one report on this 
course? It was long, qu ick , exc it 
ing, t i r ing ,  fun, challenging, hard, 
depressing, hopefu l and even jo y fu l .  
Issues discussed include: Christian 
par t ic ipa t ion  in the armed struggle, 
Christian response to  repression and 
the problems o f students at the 
“ bush colleges”  (b lack universities), 
the question as to  whe ther the 
co m m itm en ts  to  people (as in 
marriage) and to  the  cause are 
com patib le , and our understanding 
o f  the  Bible and theo logy and how 
th is  is inf luenced by  our class 
pos it ion . Key questions were: can 
we change our class position? 
should we? on whose side is God? 
and most im p o r ta n t ly ,  what is one 
to  do about these issues? A  study 
o f  the p rophet Jeremiah focussed 
on C h r is t ian i ty  in a t im e  o f crisis.

For me, and many others, the 
course was a t im e  o f re flec tion  on 
where one stands in the Christian 
struggle fo r  a t ransfo rm ed society. 
T o  those w ho  are brave enough, I 
th o ro u g h ly  recommend the experi
ence.

Smiles a ll round while planning the next inpu t session.



LIBERATING THEME—
The  1984  NCFS year them e 
“ Y o u th  C o m m it te d  to  the Poor 
T h ro ug h  Prayer and A c t io n ”  ex
presses a d e f in ite  search fo r  u n i ty  
and a deeper in tegra t ion  o f  fa ith  
and li fe  in the  NCFS. Vague though  
i t  m ay seem, the  year them e does 
express the  w ay  we as NCFS see 
o u r  fa i th ;  as grappling w i th  quest
ions l ike th e  relevance fa i th  has to  
o u r  lives, to  issues th a t  arise in our 
c o u n try ,  and in the  w o r ld .  W hat is 
th e  role o f  the  Chris t ian in a w o r ld  
o f  pove rty  and hunger? Can our 
fa i th  answer these questions? A re  
th e y  questions fo r  us? Is ou r  fa i th  
m ere ly  a profession o f  beliefs and 
doctr ines  o r  is it more part o f 
o u r  everyday lives?

The  year them e can be seen as our 
profession o f  fa i th .  I t  reminds us 
o f  ou r  Chris t ian  life. It  doesn't 
exp la in  o u r  fa i th  and thus we have 
to  unpack the  year them e, discuss 
and debate the  issues it raises, 
th e reb y  m aking  i t  m ore visible in 
o u r  w o rk  and actions in NCFS.

The  year them e is t r y in g  to  express 
a l iberating sp ir i tu a l i ty .  A  search 
fo r  life w h ich  is t r u ly  Chris t ian 
and t r u ly  l iberating. A  life in search 
o f  the  path to  God.

Last year ’ s year them e was an 
e x p lo ra t io n  o f  the  them e o f  C hurch  
o f  the  Poor. O u r  c o m m itm e n t  to  
the  poor is central to  ou r  under
standing o f  the church. A  church 
w h ich  l ike  Christ, is co m m it te d  
to  the  l i t t le  ones, the  sinners, the 
outcasts, the  poor. Jesus’ c o m m i t 
m en t was to ta l ly  to  those rejected 
by  society.

W ho are th e  poor? In Jesus’ t im e  
th e  poor were those denied human 
d ig n i ty .  Those w ho  d id  no t keep 
th e  law, the  unclean, the  sick, the 
Samaritans, tax  co llectors. T od ay  
the  poo r are the  m a te r ia l ly  poor, 
th e  hungry, the  aged, those in the 
homelands, forced to  live in absol
ute pove rty ,  the  unem p loyed , those 
w ho  are forced to  tu rn  to  th e f t  
and p ro s t i tu t io n  in o rder to  survive. 
T h e y  are th e  exp lo i ted  w orkers  in 
th e  factories w ho  lose th e ir  human 
d ig n i ty  to  machines w h ich  de te r
m ine  th e i r  pace o f  w o rk ,  the ir

income, th e ir  c rea tiv ity .

I t  is to  these people th a t  God 
reveals h imself. We see it in the 
revelation o f  Yahw eh  (God o f 
Israel) to  the  slaves (poor) o f  
Egypt. Y a h w e h ’s concern was to  
l iberate them  f ro m  the  oppression 
o f  Pharoah.

‘ ‘A n d  Yahw eh said, I have seen the 
miserable state o f  m y  people in 
Egypt. I have heard th e ir  appeal 
to  be free o f  th e ir  slave-drivers. 
Yes, I am well aware o f  the ir  
sufferings. I mean to  deliver them  
o u t  o f  the  hands o f  the  Egyptians 
and bring them  up o u t  o f  th a t  land 
to  a land r ich and broad, a land 
where m i lk  and honey f lo w . ”  
(Exodus 3 :7-8)

Thus he sent Moses as th e ir  leader 
and l ibera to r. S im i la r ly  G od  also 
sent his o n ly  son. T o  the  poor, 
Jesus promised G o d ’s k ingdom  
(L k  6 :20 -2 1 ) :

‘ ‘ Bu t alas fo r  yo u  w ho  are r ich: 
you  are having y o u r  conso la
t io n  now.
Alas fo r  you  w ho  have y o u r '  
f i l l  now , you  shall go hungry .
Alas fo r  you  w ho  laugh now ; 
you  shall m ou rn  and weep.”
(L k  6 :24 -25 )

Nevertheless, Jesus came to  save 
all people. C er ta in ly ,  God loves 
all people, w h y  else w o u ld  he 
have loved us in to  existence 
th rough  creation? His demands fo r  
repentance are no t the  same fo r  
all classes o f  people, however. 
G o d ’s sympathies lie most pa r t icu 
lar ly  w i th  the  poo r, the  d o w n 
trodden , the  poor o f  the  th i rd  
w or ld .

Th is  is no t to  say th a t  because 
you  are poor yo u  are ins tan t ly  
canonised. No, the  poor do sin and 
do perpetuate  evil. What is meant 
is tha t God supports the  cause o f  
the  poor in contras t to  the  cause 
o f  the  rich. The  cause o f  th e  poor 
is a w ay  to  l ibe ra t ion , o f  th ro w in g  
o f f  the  shackles o f  oppression and 
e x p lo i ta t io n ,  o f  the  pove rty  and 
m isery w h ich  denies the ir  human 
d ig n ity .  The  d ig n i ty  o f  being

created in the  image o f  God. 
(Gen .1:27)

The  cause o f  the  r ich, in contrast, 
is an ind iv idua l is t ic  search fo r  se lf
g ra t i f ica t ion . Wealth and pow er 
are sought to  enhance personal 
status and used to  dom ina te  and 
oppress the  poor. The r ich w i l l  be 
excluded f rom  G o d ’s k ingdom  
because th ey  w i l l  choose to  place 
th e ir  t rus t  in wealth  and power

than in G o d ’s concern fo r  the  poor. 
T he y  w i l l  be l ike the rich a r is to 
crat w ho  had kep t all G o d ’s c o m m 
andments f ro m  his y o u th  bu t was 
unable to  give his wealth  to  the 
poor ( L k  18:18-23).

“ Jesus looked at h im  and said, 
‘H o w  hard it is fo r  those w ho  
have riches to  make th e ir  way 
in to  the  K ingdom  o f  G od ! Yes,

it is easier f o r  a camel to  pass 
th rough  the eye o f  a needle 
than fo r  a rich man to  enter the 
K ingdom  o f  G o d .”  ( L k l8 :2 4 -2 7 )

A  c o m m itm e n t  to  the poor de
mands a decision to  stahd up fo r  
G o d ’s jus t ice  and love and to  side 
w i th  the poor. It is o n ly  by pa r t ic i 
pating in struggles f ro m  the 
perspective o f  the  poor th a t  the 
rich can be liberated.

This c o m m itm e n t  to  the  poor is 
an o p t io n  fo r  life. I t  is choosing 
life, eating and sharing the bread 
the li fe  (Jn6 :48 ) ,  rather than o p t 
ing fo r  a l iving death. Choosing life 
means having the  fa i th  so as no t to  
be afra id  o f  g iv ing oneself to ta l ly  
to  others. Prepared to  die fo r  o ther 
peop le* l ike  Jesus d id  fo r  us. Jesus 
never promised th a t  choosing life 
w ou ld  no t be w i th o u t  obstacles

and tem p ta t ions .

"E n te r  by the  narrow  gate, 
since the road tha t leads to  
pe rd i t ion  is w ide  and spacious, 
and m any take it bu t it is a 
narrow  gate and a heard road 
th a t leads to  l i fe  and o n ly  a few 
f ind  i t . ”  ( M t t .7 :13-14).

Bu t he also promises us tha t his 
yoke  is easy and his burden l ight 
( M t t . 11 :30).

To keep to  the path o f  God and o f 
l ife, we have to  pray. Thomas 
M erton , a con tem p la t ive , has th is 
to say about prayer:

“ As a man is, so he prays. 
We make ourselves w ha t we are 
by the  w ay we address God. 
The man w ho  never prays is 
one w ho  has tr ied  to  run away 
f ro m  himself because he has 
run away f ro m  God. Bu t unreal 
though  he be, he is more raal 
than the  man w ho  prays to  God 
w i th  a false and ly ing heart.”  
(No Man is an Island, p 36.)

The fu n c t io n  o f  prayer is to  t r y  to  
k n o w  God in t im a te ly  and thereby 
ourselves as well.  It is t ry in g  to  see 
God “ face to  face”  so we w il l  
become aware o f  His w i l l  fo r  us 
in l ife. G o d ’s w i l l  needs to  become 
so part o f  our lives th a t w ha t God 
w ills , we w i l l  and, there fo re , we 
live no longer by  our own selfish 
whim s.

We come to  realise G o d ’s w il l  
th rough  Jesus, the human face 
o f  God. It  is Jesus w ho  is our 
model and the  example we have 
to  fo l lo w .  T o  kn o w  Jesus and to  
develop a close fr iendsh ip  w i th  
h im , we need to  reflect on his 
li fe  as presented in the Gospels. 
Prayer a llows us to  see and ex
perience God w ork ing  in and 
trans fo rm ing  ou r  lives.
Grayer cannot jus t stop here. If 
it is t rue  prayer, it w i l l  move us 
to  go ou t and love o the r people. 
I f  ac tion  is no t part o f  ou r  prayer, 
then it is false prayer w h ich  is 
being misused fo r  our ow n  selfish 
ends. H ypo c r i t ica l  prayer seeks to  
draw a tte n t io n  to  ourselves th a t

others m igh t speak well o f  us and 
us “ good Chris t ians” . I t  is also 
convenient to  restr ic t ou r  Christian 
d u ty  to  recit ing the  Angelus and 
the Rosary and fo rge t t ing  the  major 
demands o f  just ice  and love. This 
fo rm  o f prayer is escapist when 
it becomes a substi tu te  fo r  action. 
It is also fa ta lis t ic  “ G o d ’s w i l l  be 
done ” , we do no t take responsib il i
t y  fo r  even our own lives. This is 
not the prayer God wants, this 
prayer is revo lt ing to  h im . (Isaiah 
1:11-16). G o d ’s concern, therefore, 
is tha t our prayer affects the w ay 
we relate to  our neighbours. We 
need to  love them  and trea t them  
jus t ly .  Prayer must prepare us to  
love and love is always active in 
its expression.

“ I f  one o f  the  brothers or one 
o f  the  sisters is in need o f clothes 
and has no t enough food  to  live 
on, and one o f  you  says to  them , 
‘ I wish you  w e ll ;  keep yourse lf 
warm  and eat p le n ty ’ w i th o u t  
giving them  these bare necessities 
o f  l ife, then w ha t good is tha t.  
It is by doing something good, 
and no t o n ly  be believing, that 
a man is ju s t i f ie d . ”  (James 2: 
15-16,24)

S im i la r i ly ,  prayer w i th o u t  action 
is useless.

As y o u th ,  we in NCFS are search
ing fo r  a fa i th  th a t is relevant to  
our lives. We are no longer con ten t 
to  merely accept the g lib  answers 
o f  the  past. O ur fa ith  must, there 
fore , become a conscious decision 
to  change and struggle in search 
o f  t r u th  and justice. Th is  struggle 
w i l l  bring us to  wholeness and 
u n i ty  in God. It  is th is conscious 
decision to  take on suffering and 
struggle tha t makes our fa ith  
m i l i ta n t ,  because now we have a 
passionate interest in life. I t  is the 
life th a t  Jesus brings and no t the 
life the  w or ld  offers. I t  is G o d ’s 
w i l l  th a t  we have life and have it 
to  the fu l l  ( J n l0 :1 0 ) .  I t  is the 
eternal l ife w h ich  we can choose 
to  have now, we d o n ' t  have to  
w a it  fo r  a fter death. Thus we are 
obliged, as Christians, to  make it 
a rea li ty  in ou r  lives, in ou r  c o u n try  
and in our  w o r ld ,  NOW.
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*Women Learning from Each Other

The f irs t leadership tra in ing  course' 
fo r  young  C atho l ic  w om en held 
in Johannesburg was u n d o u b te d ly  a 
success. The course was run by  the  
Grail — a non-racia l, in te rna t iona l 
C hris t ian  m ovem ent recognised by 
the  C a tho l ic  bishops — and aimed 
to  teach young  w om en leadership 
skil ls relevant to  th e ir  C atho lic  
and Sou th  A fr ic a n  env ironments . 
E a r ly  January o f  th is  year saw 
eighteen o f us f ro m  all over the 
c o u n t ry  and f ro m  a var ie ty  o f  
d i f fe re n t  universities, teachers’ 
colleges and jobs, converging on the 
C a tho lic  Conference Centre in 
V ic to r y  Park.

The program m e focussed on fo u r  
main concerns: 1) the  b ib le ; 2) fem 
inism and problems facing w om en ; 
3) Sou th  A f r ic a n  po l i t ica l  and 
social realities and 4) leadership 
skills. These were integrated w i th  
rem arkab le  sk il l  and good organisa
t io n  in to  a most interesting and 
challenging week. Most sessions 
to o k  the  fo rm  o f discussion in 
groups, w h i le  at others, guest 
speakers were inv ited, or videos, 
f i lm s  and tape/s l ide  shows were

screened.

Prayer in the mornings and evenings 
set the tone  o f  the  course. Regular 
sing-spngs were enjoyed and an 
interesting ta lk  on the Bib le was 
given.

The course attendants were en
grossed in the  discussions con
cerning w o m e n ’s status in to d a y ’s 
society, as well as problems 
surround ing  th e ir  sexua li ty  — in 
c lud ing  con tracep tion , pre-marita l 
sex, veneral disease and abort ion . 
A  de f in ite  h igh l igh t o f  the week 
was the  sharing about th e ir  m arr
iage, o f  a married Grail member 
and her husband. T hey  i l lum inated  
the  problems and joys  o f  the ir  
married li fe  as well as the  d i f f i c u l 
ties encountered in t r y in g  to  frame 
a l i fe  in keeping w i th  th e ir  religious 
and po l i t ica l beliefs, w h i le  society 
pressured them  to  do otherwise.

T he  focus on South  A f r ic a n  po l i t ics  
was possibly central to  the  course 
and was ce rta in ly  a very educating 
experience. BBC and CBS videos 
on South  A fr ica n  happenings gave

H E L E N E  P A T T E N  
very d if fe ren t  sides to  th a t o f  the 
SABC. Discussion on the govern
m e n t ’s po l icy  o f  re locations was 
held and Helen Joseph’s visit and 
ta lk  on the  h is to ry  o f  South  A f r i 
can w o m e n ’s resistance was also a 
high po in t .  Possibly the most 
valuable t im e  spent in th is  respect 
was the  in fo rm a l discussion, argu
ment and exchange o f  ideas 
happening in free t im e. The con
ference a ffo rded  an excellent and 
rare o p p o r tu n i ty  fo r  black, b row n  
and w h i te  to  meet on neutral 
g round and get to  kn o w  one 
another — something essential fo r  
the  so lu t ion  to  South  A f r ic a ’s 
problems.

The course was a success no t so 
much because o f  the p rogram m e’s 
contents  as because o f  the  manner 
in w h ich  th e y  were presented. The 
emphasis was on learning f ro m  one 
another and f rom  an exp lo ra t ion  
o f  self, rather than f rom  d idac t ic  
lectures or tex tbooks . Real contact 
and co m m un ica t io n  w i th  people 
very d i f fe ren t  f ro m  myself, taught 
me more in th a t  week than I have 
learnt in a very long t im e.

diary of a
F rom  the d ia ry  o f  a S tup id  Cup id :

6 December
Three  years in NCFS and sti l l  
ne ither a husband nor a vocation. 
Som eth ing  must be done about it! 
T w o  fa in t-hearted  fem in is ts  ( fa in t 
hearted because th e y  are jus t 
s l igh t ly  concerned by  the above 
state o f  ( lack o f)  affairs) set o f f  
to  investigage.

7 December
Paris, the  c i t y  o f  romance and 
revo lu t io n  — it is le ft and f i t t in g  
th a t  the  IMCS Head O ff ice  is here. 
The  workers  o f  IMCS (the In te r 
nat iona l Married Couples Soc ie ty) 
set the  trend  by  th e ir  ow n  re la t ion 
ships. For example, Claude and 
A u re l ia  married three t imes but 
a lways t o  each o ther.

8 December

stupid cupid

To satisfy you r curiosity, Estelle Caron 
and her much love husband Laurier.

The IMCS o f f ice  is on the 5 th  
f lo o r  and IYCS ( In te rna tiona l 
Y oung  Couples Soc ie ty) is fo un d  
on the 4 th  f lo o r  o f  the  same 
bu ild ing . The significance o f  being 
at a higher ‘ etage’ ( loca l ly  trans
lated as a higher step up the  ladder) 
is left fo r  personal d iscernment — 
fo r  help regarding d iscernment, 
visit y o u r  local Jesuit.

The ideological level to  w h ich  the 
state o f  H o ly  M a tr im o n y  is raised, 
reveals a fundam enta l d if ference 
between the tw o  movements. Yet 
the  m a tr im on ia l  .strategy o f  IMCS 
is to  make all th e ir  visitors share 
a bed.

9 December
Gay Paree — well, w ha t ou r  fa in t 
hearted fem in ists  saw was fa i r ly  
s tra ight bu t s t i l l  a great deal o f  fun. 
They  are sti l l  single.
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IMCS: kingdom living
A  member o f  the In te rnationa l 
team o f the  M ovement fo r  C atho lic  
Students, Claude Akpokav ie , was 
interviewed fo r  Crossfire at the 
M ovem ent’s headoffices in Paris. 
The o ther members o f  the team 
include Iris A lm ida  (the president), 
Bernado Bassanco (the secretary- 
general), Laurier Caron (who  visited 
South A fr ica  last year) and Father 
Daniel Laperre (the in terna tiona l 
chaplain).

The In te rnationa l M ovement o f  
Catho lic  students was fo rm ed in 
1921. It  is a branch o f  Pax Rom- 
ana and is made up o f  app ro x im a te 
ly 75 national movements, NCFS 
being one o f them.

Claude’s vision o f  the IMCS is tha t 
o f  a co m m u n ity ,  w h ich  is “ no t a 
ghetto  closed in on itself , bu t rather 
a c o m m u n i ty  th a t reaches ou t and 
has a special and privileged place 
fo r  the p oo r” . Claude says the 
s p ir tu a l i ty  w h ich  the m ovement 
a ff irm s is tha t o f  the  God o f  L ife , 
He w ho  promises to  give life 
abundan tly . This vision is antag
onistic  to  the injustices in the 
w or ld , w h ich  creates death. Claude 
emphasises that ou r  sp ir i tu a l i ty  
should not be one o f  evasion but 
one th a t  is co m m it te d  to  deep 
prayer and concrete action. He 
says it is im p o r ta n t to  realise G o d ’s 
incarnation in to  h is to ry  and that 
He is present in our day-to-day 
struggles. He believes tha t C hr is t
ians are called to  eradicate sin in 
the w or ld . This sin is manifest in 
many ways, in indiv iduals, com m 
unities and structures tha t we 
live in.

Claude then described the in te r
national team ’s w o rk . He said tha t 
reports are kep i to  a m in im u m  and 
the  p r io r i ty  lies w i th  the  Nationa l 
movements. T hey  see it as one o f  
the ir  central tasks to  co-ord inate  
the  national and regional experien
ces o f  the  movements on d if fe ren t  
continents. Th is  is done by  accom
panying the processes lived at 
national level, v isiting, fo l low ing -  
up, in troduc ing  new elements in to  
national re flec tion  and fac i l i ta t ing  
dia logue between national move
ments. He says th a t fo r  the  in te r
national team to  loose contact

w i th  the national teams wou ld  
mean tha t th e ir  w o rk  has no 
meaning.

Claude says th e y  also analyse and 
reflect theo log ica l ly  on the local 
s ituations because th ey  o ften  f ind  
th a t injustices at the local level have 
roots in the in terna tional level. 
T he y  are then in a better posit ion  
to  take-up issues — local, regional 
and con tinen ta l and involve them 
selves in relevant activit ies.

The  In te rna tiona l team has a 
presence inside the Vatican  and 
on regional church bodies such as 
SECAM  — The Sym pos ium  o f 
Episcopal Conferences o f  A fr ica  
and Madagascar. In Claude’s words 
th e y  see th e ir  role in the  Vatican, 
the  congregation o f  the L a i ty  and 
Justice and Peace Commission, as 
a “ m i l i ta n t  and p rophet ic  presence”  
w ho  “ brings up the preoccupations 
o f  the base” .

The in terna tiona l team also co llab 
orates w i th  o the r C atho lic  Y o u th  
Organisations such as YCS and 
YCW.

IMCS has a t ra d i t io n  o f  an in te r 
national presence so th e y  organise 
sessions on issues facing the church 
and s o c ie ty . -T h e y  w o rk  w i th  all

groups, w i th  the  o p t ion  o f  p ro 
m oting  just ice  and social harmony. 
In the  UN, they  w o rk  m a in ly  w ith  
UNESCO and the UN Commission 
on Human Rights. In Europe, they  
are w ork ing  w i th  a g roup called 
A T D  4 th  W orld , w ho  are concerned 
about the  poor in Europe and are 
organising a conference on margin
alised y o u th .  They  are also p a r t ic ip 
ating in the In te rna tiona l Year o f 
the  Y o u th ,  whose them e is “ Peace, 
Part ic ipat ion and D eve lopm ent” . 
The team have even part ic ipated 
in f low e r p lanting. However, in 
whatever group th ey  have part ic ipa 
ted in, they  have desired to  be 
present in a p rophet ic  manner and 
remain fa i th fu l  to  the poor and 
have y o u th  as th e ir  p r io r i ty .

“ The most b o r ing ”  part o f  the ir  
w o rk ,  in Claude's words, is the 
adm in is tra t ion  w hich  involves such 
th ings as w r i t in g  reports and 
app lica tions fo r  fund ing .

One o f the  teams’ greatest cha ll
enges is to  build  the te am ’s c o m m 
u n i ty  where all the team members ’ 
d i f fe ren t  experiences o f fa i th  and 
sp ir i tu a l i ty  are synthesised. As 
Claude says: "T h e  K ingdom  begins 
w i th  us.”

Debbie Cabion



Under the 
banner of 
Christ

Student 
Action 
For Peace

One o f th ings th a t angers me most 
abou t r igh t-w ing  po l i t ic ians  are the 
constant p la ti tudes tow ards  th is  
“ Chris t ian  C iv i l isa t io n ”  we live in 
and the  need to  p ro tec t it. I w ou ld  
contend th a t  th is  government is no t 
Chris t ian , let a lone civilised, unless 
one considers the  fo l lo w in g  to  be 
marks o f  c iv i l isa t ion :

1. the  fo rced removals o f  m il l ions  
o f  people;

»
2. de te n t io n  w i th o u t  t r ia l  and the 

num ber o f  people w ho  die 
w h i le  deta ined;

3. the  bannings and ban ishment o f  
people w ho  speak o u t ;

4. the  illegal occupation  and rape 
o f  N am ib ia ;

5. the  shooting  o f  ch ild ren  by 
police;

6. the  m ig ra to ry  labour system 
w h ich  breaks up fam il ies ;

7. the  unequal education  system;

8. the  legislating o f  racist dis- 
c r im a t ion  th rough , fo r  example, 
the  Im m o ra l i ty  A c t ,  the  M ixed 
Marriages A c t ,  G roup  Areas 
A c t ,  Pass Laws etc.

In short, the  heresy o f  apartheid.

B u t th is  does not o n ly  happen 
in Sou th  A f r ic a  — Ronald  Reagan 
o ffe rs  the  same token ism , but 
th is  is no t the  t rack  record o f  the 
U SA  w h ich  shows m ore  d irec t ly  
the t r u th  behind the  sham. For 
example :

1. the  constant pushing up o f 
nuclear arms;

2. the  role o f  the  U SA in La t in  
A m erica  has also been con
s ta n t ly  bad and repressive, ta k 
ing fo r  example the  role o f 
Am erica  in engineering a m i l i 
ta ry  coup in Chile  against a 
dem ocrat ica l ly -e lected  govern
m ent, result ing in the k i l l ing

o f  thousands. Reagan has lived 
up to  th is  t ra d i t io n  by  con 
t in u ing  and, in fact, increasing 
aid to  the  repressive regimes,

the  invasion o f  Granada and 
the  harassment o f  the  people o f  
Nicaragua.
The church especially has fe lt  
the  b ru n t o f  th is  w i th  by 
1978, 79 priests, bro thers and 
sisters having been k il led  and 
countless being ja i led and t o r t 
ured by the American-backed 
regime;

3. s im i la r ly  th e ir  role in V ie tnam ;

4. in South  A fr ica ,  th e y  con t inue  
to  support the  present govern

m ent w i th  the ir  po l icy  o f  
“ construc t ive  engagement” .

This cannot be seen as the  role o f  
Christians, nor can the b lanket 
excuse o f  being a defence against 
com m un ism  be used.
Christians should rather be tak ing  
up th e ir  true  role in d irect ing 
social issues and tak ing  sides w i th  
the  poor and oppressed in the ir  
struggle. In the words o f  Pope 
John  Paul I I :  “ The  voice o f the 
church, echoing the  voice o f  
human conscience . . . deserves 
and needs to  be heard in ou r  t im e  
when the  grow ing  wealth  o f  a few  
parallels the g row ing pove rty  o f 
the  masses.”

Yours
A  D is il lus ioned Christian

The 62nd  Nusas Congress, held 
in Durban in December, began on 
a high note w i th  Kate Ph il ip  being 
released f rom  de ten t ion  and the 
recently  unbanned Rev Beyers 
Naude delivering the opening 
address.

Beyers’ presence at the  Congress 
Vvas. pa r t icu la r ly  s ign if icant as i t  was 
the  f irs t t im e  in seven years tha t 
he could  accept his pos it ion  as 
Nusas honou ra ry  president.

The  Congress was the  cu lm ina t ion  
o f  an eventfu l year fo r  Nusas, 
dur ing  w h ich  stronger w o rk ing  ties 
were b u i l t  up w i th  o ther s tudent 
organsiations. Delegates f ro m  
Stellenbosch and R A U  attended the 
congress and messages o f  support 
were received f ro m  A Z A S O .  
COSAS and the new ly-fo rm ed 
Namibian Nationa l Students Oraan- 
isation.

M uch discussion and p lanning to o k  
place over the six days, inc lud ing  
plans around “ In te rna tiona l Year 
o f  the  Y o u th ” , in w h ich  possible 
co-opera tion  w ith  NCFS was dis
cussed. The extension and im prove 
ment o f  Nusas-administered s tudent 
benefit  schemes were exam ined, 
such as the  S w i f t  L i f t  and Nationa l 
D iscount Schemes. O ther cam p
aigns looked at centered around 
fa c u l ty  councils, the  Education  
Charter and the  End C onscrip t ion  
Campaign.

In the  early  hours o f  Saturday 
m orn ing  the Congress ended w i th  
Brendan Barry, past W ITS SRC 
president, being elected as the 
1985 Nusas president, and “ S tu d 
ent A c t io n  fo r  Peace”  being chosen 
as th is  year ’s theme.



More than 
merely 
aware
Dear Crossfire

Since I encountered Cathsoc and 
NCFS tw o  years ago, th ey  have 
always meant "u na n im ou s  agree
m en ts "  and unbounded freedom in 
giving and receiving ideas, aspira
tions, feelings and fears. I t  was a 
discovery, an eye-opener revealing 
another, better w ay o f  l i fe  w h ile  
showing th a t as Christians we 
must be more than m ere ly  aware o f 
the suffering poor, those w ho  are 
deprived bo th  m ate r ia l ly  and s p ir i t 
ually. Perhaps the most s ign ificant 
f ind  was the amazing de f in it ions  
given d ist ingu ish ing between a 
radical and a liberal. We should 
never fo rget the  vast d if fe rence 
tha t does show and w h ich  is the 
true  generosity o f  heart w h ich  
Jesus displayed.

A  radical resents injustice to  any 
man and shares the sufferings 
o f  his fe l lo w  men. He faces issues 
squarely and does no t hide his 
cowardice behind the  convenient 
cloak o f  ra tiona lisa tion . He re
fuses to  be diverted b y  superfic ia l 
problems and is concerned w i th  
fundam enta l causes rather than 
current manifestations. He wants 
a w or ld  in w hich  the ind iv idua l's  
w o r th  is recognised. He makes a 
de f in ite  c o n tr ib u t io n  to  the ir  social 
welfare.

A  liberal is a " M r  B u t " ,  b road
m inded, sensible, proud o f  his 
C hr is t ian i ty .  He uses his head, so 
he is dispassionate, judg ing  all 
sides o f issues w i th  the result th a t 
he *does no th ing  bu t p ro test, 
agreeing w i th  objectives, bu t no t 
w i th  tactics.

When faced w i th  d ilemmas we 
inev itab ly  do encounter at C on 
ference, the cu ltu ra l clash etc., I 
feel it is s im p ly  w on de r fu l  th a t  we 
can accept the differences and be 
sparked up to  give spontaneously 
o f  ourselves and experience such 
harm ony. T ha nk  you.

W ith  love
Sylvie Montign ies
Unive rs ity  o f  Port E lizabeth

HJuX-

The Empire 
Strikes Back

Dear Crossfire

I read and read again, bu t s ti l l  can
no t believe the narrow-m inded 
c o n te x t  o f  the le tter subm itted  
by  " A n  A n g ry  C a tho lic ”  (Cross
f ire , November 1984), condemning 
the  Pope fo r  certain " ind isc re 
t io n s " .

Le t us examine each o f  these 
" in d is c re t io n s ”  in tu rn .  F irs t ly , 
ou r  angry C atho lic  takes excep
t io n  to  the  Pope’s condem nation  
o f  con tracep t ion . This issue is a 
controvers ia l one, bu t we need to  
investigate it w i th  our personal 
understand ing  w i th  regard to  the 
v u ln e ra b i l i t y  o f  the Pope’s posi
t io n .  O f f ic ia l ly  and pub lic ly ,  he 
must oppose contraception .

His m o t ive  must be to  encourage 
the  m o ra l i ty  o f  chastity  and con
tinence  w i th in  marriage, something 
w h ich  is being eroded in our society 
where the ‘ ‘ love equals sex”  syn
d rom e  defaces the essential d ig n i ty  
o f  people.

C on tracept ion  is also a precursor 
o f  o the r  moral issues, eg: pre
marita l sex and abort ion . I believe 
th a t G o d ’s blessings increase if 
people can perhaps curta i l  the ir  
carnal passions and m o r t i f y  th e m 
selves.

Secondly, the Pope’s " u n fo u n d e d ”  
condem na tion  o f  the priests in 
Nicaragua. In our  w o r ld ,  many 
priests seem to  have fo rg o t ten  
th a t  th ey  are priests and no t

government o ff ic ia ls , po lit ic ians 
or soap-opera heroes. I am not 
suggesting tha t religion and po lit ics 
are polar opposites, it is rather a 
question o f  pr ior i t ies . There are 
other m it iga t ing  c ircumstances as 
well. The Pope has to  consider the 
image the church projects.

T h i rd ly ,  the  Pope’s " a t ta c k ”  on 
L ibe ra t ion  Theo logy  : the  Pope 
has no t condemned L ibe ra t ion  
Theo logy, rather he expresses reser
vations about th is  T h e o lo g y ’s M arx 
ist tendencies and class analysis. 
O ur colleague reveals h is/her ignor
ance o f L ibe ra t ion  Theo logy  when 
he/she states tha t th is  theo logy  
"revolves around bu i ld ing  equa li ty  
and jus t ice ” . I suggest he/she reads 
the  Encyclica l in L ’Osservatore 
R om ano en ti t led  "T h e o lo g y  o f  
L ib e ra t io n ” , published by the 
Sacred Congregation fo r  the  D oc
t r in e  o f  the  Faith  (September 
1984).

F o u r th ly ,  the Pope’s meeting w i th  
"he inous  ind iv idua ls ”  such as P W 
Botha. Surely  if the  Pope can con 
verse w i th  Russian o ff ic ia ls  and 
shake hands w i th  A ra fa t ,  then he 
can meet Botha? Who d id  Christ 
fraternise w ith?  The "m o ra l  e l i te ” ? 
It w ou ld  be presum ptuous and 
self-r ighteous to  suggest th a t the 
Pope should no t meet such charact
ers. In te rac t ion  may achieve more 
than a lienation. O ur  "ang ry  C a tho l
ic ”  needs to  c l im b  d ow n  o f f  his/her 
pedestal, placate his/her anger and 
practise a l i t t le  Christian char ity  
w h ich  he/she so generously suggests 
the  Pope is lacking.

Yours
A  Concerned Catho lic  
U n ive rs ity  o f  Nata l-Durban

Adr Bttlm ar



Reflecting 
priorities
Dear Crossfire

I w ou ld  like to  express m y  extreme 
dissatisfaction w i th  the present 
adm in istering o f  NCFS.

A t  the risk o f  losing wou ld-be  f irs t 
year members, I feel I must speak 
ou t  against those preoccupied w i th  
a ll-n ight R ef lec t ion  Team meetings 
w h ich  discuss m in o r  issues such as 
the  supposed “ tensions”  in the 
higher ranks o f  the  NCFS Execu
tive, like those between President 
and Nationa l C o-o rd ina to r ,  o r be
tween Wits Cathsoc and “ na t iona l
ly -m ind ed ”  Vaalies.

If  these R ef lec t ion  Team session 
d id  any th ing  to  fu r th e r  the  coming 
o f  C h r is t ’ s K ingdom , th e y  w ou ld  
be well w o r th w h i le .  The  fact 
remains, however, th a t ou r  indust
rious Witsies have become engross
ed in the ir  ow n  l i t t le  w o r ld ,  as th e ir  
lud icrous analysis o f  o ther camp
uses’ problems illustrates. One has 
o n ly  to  read the  m inutes o f  these 
meetings to  f ind  priceless gems 
o f m isconstruct ion .

The tragedy behind th is masquer
ade is tha t many enthusiastic 
C atho lic  students at the smaller 
universities are becoming confused 
and are feeling unwanted. A  Port 
E lizabeth  fr iend  said as much to  
me last week. The very ones w ho  
need th is  “ w onde rfu l  support sys
te m ”  w h ich  we are promising, are 
being tu rned  away or largely 
ignored.

I t rus t  m y  call w i l l  be heard.

An A le r t  Capetonian
U nive rs ity  o f  Cape T o w n

Voice of the Church
Dear Crossfire

It was w i th  shock and horro r  tha t 
I read the  SACBC's report on police 
conduc t dur ing the  tow nsh ip  p ro 
tests o f  August-November last year. 
The underly ing  causes o f  the unrest 
in b lack townsh ips  are to  be found  
in the  da ily  grievances o f  black 
people living under the apartheid 
fo rm  o f government in South 
A fr ica . Catalysts o f the late-1984 
unrest include protest against the 
new co ns t i tu t ion , unpopu la r and 
unrepresentative local authorit ies , 
rent increases, w o rk ing  cond it ions  
and low wages on the  mines and 
cond it ions  in b lack schools and 
on black campuses. However, the 
p o in t  w hich  the S A C B C ’s report 
wishes to  emphasise is tha t police 
conduc t in the Vaal townsh ips 
at the t im e  (especially dur ing the 
Sebokeng upris ing in October) was 
provocative  and extreme, making 
a m ockery  o f  its claims to  be 
m ain ta in ing  “ law and o rd e r ” . I 
quo te  f ro m  page 5 o f  the report: 
“ The overwhe lm ing impression cre
ated by the a ff idav its  as a whole  
is th a t the police behaviour in the 
townsh ips  resembled th a t o f  an 
occupy ing  fore ign arm y con tro l l ing  
enemy te r r i to ry  by force w i th o u t  
regard fo r  the  c iv ilian popu la t ion  
and, it appears, w i th o u t  regard fo r 
the law .”

The report consists o f  statements 
co llected f rom  residents in the 
various townsh ips w hich  v iv id ly  
describe numerous incidents o f
police misconduct rem iniscent o f

the  au thor ita r ian  b ru ta l i ty  o f  the 
Nazi regime. The allegations against 
the  police can be summerised as 
fo l low s :
1. A l legations o f  reckless or w an

to n  v iolence, inc lud ing :
1.1 Ind iscr im ina te  use o f  f i re 

arms
1.2 Assaults and beatings
1.3 Assaults on m ineworkers

2. A l lega tions o f damage to  p ro p 
erty .

3. Provocative, callous or insensi
t ive  conduc t

4. Ind iscr im ina te  or reckless use 
o f  teargas

5. Police conduc t at funerals
6. O ther allegations (p 5 SACBC 

report) .

The Bishops’s Report is a pow erfu l  
ind ica t ion  tha t the church in South  
A fr ic a  is beginning to  take its role 
seriously. In a t im e  o f s tructural 
injustice, repression, civil war and 
widespread violence, the church is 
called upon to  side w i th  the  oppres
sed, to  be a voice fo r  the voiceless, 
to  be the  conscience o f  its apathetic 
congregations, and to  b o ld ly  p ro 
claim the uncomprom ised t ru th  
o f  things. Through  the ir  report 
the church h ierarchy in South  
A fr ica  have made a pow erfu l 
statement on abuse o f  state power. 
I t  is now  up to  us, the  body  o f  the 
church, to  decide whether we are 
going to  respond to  th is  challenging 
leadership or whe ther we dare to  
tu rn  a b lind eye once again.

Sandra Liebenberg
Unive rs ity  o f Cape T ow n
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