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SASO NEWSLETTER — NOVEMBER/DECEMBER, 1972

editorial

i "“lc article in the SASO Newsletter regarding “The Ugandan Asians and the Lesson for
s in point of fact calls for Indian people to relate more intimately with the sou ol
Africa i.e. the indigenous people of our continent

Here in South Alnca this has a special meaning for the Indian people. Basically Indians
n buull.l‘ Alrica believe they are “one better than the Africans and that the “whates treal
us well Some Indians go to the extend of saying, “I'd rather have the Nationalist
Government ruling me than the African™. And | have heard this particular statement being
echoed in vanous sectors of the Indian community SASO believes that this kind of
statement proves how far Indians refuse to identify with the other Black peoples

One has 1o simpiy look at how poorly Indian businessmen pay their African workers
how degradingly Indian families treat their “servants”. Many young Indian children grow
up referring to Alncan men and women as “boy” and “gil”. Indian store minders and
shopkeepers show no respect 1o their African customers — and it pains one 1o have to
watch this kind of thing happening.

The Indian people have earned a bad name for themselves in the African community
generally. And it is not untrue that Indians by and large show no respect Tor the African
people
p SASOS piea for Black solidanity s based on the tact that Indians, Afncans and
Coloureds are part of the oppressed Black community and as such should idenuty & a
solid group in the fight against white racism_ But as long as the Indian people -~ a minority
group continues 1o harbour false hang-ups about the genuineness and honesty of the
African people then they will not be tiealed with any respect or kindness when the day
of reckoning comes

The African student has held out his hand to the Indian »tudent 1o join together in a
common struggle. Where is the Indian student? The Black Peoples’ Convention mnitiated
by a large group of African people from various parts of the country makes s plea to the
Indian people to join them in 4 struggle . Where is the Indian ( ommunity 7

Are they pondering the haif-truths and blatant lies of an “Indian colummst™ of a
Durban paper whose favourite hobby is to make vitriolic and immature attacks on SASO
and particular individuals in SASO. These attacks do no harm to SASO for her constituency
is well established. But for this man to paint dirty pictures of the Black Consciousness
movement to a constituency that needs sound and sohd guidance as to how they should
respond to the evils of the white South Alrica one can only presume that this wres
ponsibility 1s geared at sowing seeds of confusion and division at a time when there 15 2
dire need for cohesion and solidarity.

If his intention is 1o discourage Indian people from having anything to do with Black
Consciousness then he is in fact paving the way for group division, SUSPIiIon and mistrust
And it is precisely this that gave birth to Amin in Uganda. It is precisely this has given
birth to the Rajabs, the Mangopes in Mantanzimas, the Buthelezi’s. You cannot call for
solidarity and “grass-roots” contact from a platform of separation unless you yourself
pull-out and set the example for “grass-rools contact

SASO's call is simple. There is 2 dire need for unity, awareness and group committment
now. Division will spell the death-knell for any attempt 1o make meaningful charge in this
society that is slowly eroding the humaneness, the warmth and the kinship of all oppressed

peoples.
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O NEWSLETTER NOVEMBER/DECEMBER . 1972

1g harassed and frustrated b

_ y the admi
,l;\eu allies. Matters came to a l\ead|x;::ur::\;':(t::
r une strikes when students were either walking
ampuses or being expelled

50 immediately saw her responsibility to all
ck students and the idea of the Free University
[aced in much more concrete and positive terms
' Free University it is hoped would meet the
ds that are of priority to Black students and the
ck community. While students will through
ufspundrm'c universities, receive the formal
lies it is foreseen that seminars and tutorial
ses will be provided at regular intervals in all
jects. The semingis will attempt to focus on
ucation with a Black perspactive in  mind
tory. Drama, English, Social Sciences. Law and
ny OLNEr SUDJECEs Wikl De 1ooked at In much more
ited fashion. Rather than look at subjects
ough the eves of American. British and white
uth African eyes the seminars will attempt to
k at all these subjects from a Black viewpoint.

The Secretariat of SASO has made contact
h a number of overseas universities so that the
r¢ University can have students write examina-
s through them. Many Black umiversiies
rica and many Black studies departments in the
ited States have also been contacted with a
w of preparing a curriculum,

In the meantime SASO has monies available o
gin with the project. A: plans with overseas

versities are still being processed SASO has
cided that students who wish to continue studies
n apply to SASO for loans. That, in tumn they
gister with the University of South Airica. SAS0
ill organise seminars for the year 1973,

At the SASO executive Council meeting there
ill also be an election of the “Free University
rusi Committee” which will be in charge of the
ind and the general administration of loans to
udents together with the planning of seminars
wd tutonal classes. It is hoped that members of
e Trust will be made up of people from the
lack community. The aim is to try to get one
erson from each region — Natal, Transvaal,
astern and Western Cape and that the Secretary-
eneral and the Permanent Organiser will also sit
n the Trust Commitlee.

Because SASO sees her responsibility to those
ludents who have walked of the campus and have
een expelled priority treatment will be given to
hose students when applications are made for

Jans.

Black students who need loans can make

icaty seneral South Afncan
pplications to the Secrelary(;etpe|
tudents Urganisais, 55 233tice Qeemet Durhan.

Zululand Rector refuses to reconsider Duma case

On 12th October, 1972 the University admini
stration at Zululand cancelled Miss F. Duma's
registration for 1972, and she was nol allowed to
sit for her examinations becanse she had lLuled (o
nay an arrear account of RI, 16, When Miss Duma
reported the matter to head office the Secretary
General immediately took up the matter and wrole
10 the rector of the university

In his letter Nvameko said “The step (Cancells
tion of Miss Duma’s registration ) is obviously drast
and displays 2 lack of consideration by your ad
ministration of the wellare of students

Miss Duma was being sponsoied through her
career hy Inanda Seminary who made all payments
on Miss Duma’s behalf 1t is interesting that when
Miss Duma first registered at the University she was
'an\.nuu-.vﬂ:' SIven 3 roeum N o of the female
blocks. “The room that | was allocated was part
of astructure that was still being burdt™, Miss Duma
said, “so that when | was sent into my new room,
my mail was still being sent to my old room Very
often my letters never reached me because the
administration just dumps letters mn the SK¢
office”.

The rector of the university has replied to Ny
ameko's letter and in the letter claims that “the
University still goes out of its way to remind
students of their obligation™. The rector goes on
to give a detailed account ol how the University
administration reminds students and refers to the
particular case of Mics Duma. The letter states that
“students were advised, amongst other things, that
in order to avoid misunderstanding at a later date,
you are requested to immediately check with the
Accounts Section whether your account is up 1o
date™.

Miss Duma apparently had an outstanding
account of R28,00. According to the rector’s letter
she was sent a reminder on the 2 th June which
also stated that “if the outstanding amount was
not paid by 1st August, she would not be allowed
to write the examinations”. Miss Duma alleges
that she checked the account and found that her
sponsors had not in fact paid the R28,00. She

uickly raised some money and managed to pay
120.34. towards the beginning of Septembei.

The rector in his letter claims that three
reminders were sent to Miss Duma concerning the

R28.00 and one of these reminders was sent
after she had in fact pad R26 84! And yet (he
Rector claims that Miss Duma “did not take any
notice™ of the reminders.

It is also surprising that in his letter he states
“the University personally contacted sponsors,
thereby assisting these students to obtain their
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SASO MEETS THE PEOPLE

AND INCIDENTALLY

THE POLICE TOO!!

the newslettor i 20 conts cach ' il X -
Bokwr Malums (Ve mr e camers) and our Wate drother Mihuh Sheo (Rt} me aaniousdy wating & O

i) conlis stion

tadics reply Troan " How

Ouariers” whether the newsletics dhoukd be confiscated or not.
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s on Friday, the | 71th November, just after Black people & i nd X
m. ".H the Johannesburg Park Station b on small ime bu ok 1

of Noordt and Hoek Streets where 1t all and all merchand hata | | Iy

‘Cd troved whie thi poh

Johannesburg Regional office guys de ided iscatin i} .

ot drizzling afternoon to (ake only 200 hiungary Opi w

ters (Conference Issue) and sell them at In this case the pictuie We i
sation, and baby, what happened there was come out as the white, as TEPIEss ted by
xeiting! Owr people bhought the newsletters police intimidation, would tove it too. Those wh
s the saying should go FREFDOM: fast and were selling new Jetter atinged 1o sell, an i
ily gr.uulnml\wn. and fathers, young men and those who were Duy iy ~tinned hi
n u‘\pnmlc«l to the new sight ihis arca supporting a black cause without shame When tw
sletter wath a black clenched hist n POWLER white policemen cams nounted notor DIk
SOLIDARITY. As this was accompanied by no one ran away ind no confistication * sited
ful voices shouting to the rushing might of but the police had 10 pay the newsletier he
h Alncan the Black lot, slogans such & needed urgent tor the secunty hranch which
ck opinion \'\“H"-‘l‘-.‘ here! “*Present a failed 1o armw time when it was radios !
mon front!™ “RKRead about us! el After stopping a while i the g we o
s things can’t smooth mn South Afiica with home. As we o past Ihe ¥ frontatt
k not being free 1O be on business towards the police stoppes W 2 § ordered
P"‘C“ L'H\hllg n h.l““““‘\‘ lhg‘ p\,h\( came o the oInet t Hoek Streel (W Wt alIcady
the scene. Though this is & common sight in Wanderers) which w fid, and the secunty DIATE
area it was somewhat different this tinte. Ihe yme 10 the scene and starks J tunnit

SASO aps {1} }
Yo He d

”
.

usine ss continued the SASO way: Bokwe
?roﬂ\ the and is still undecided as 'u:_-m-mn he
M thuli said wy ou are white and tich

to the Blackman (N«
ts or not. when the <09 heard

s selling
should charge

Over Mthul 8 colbec ing

sew) and Out fate Bt
g this out fate brothes

My

40 cen
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Bokwe. Y owr matials
Comelipson: “W 4 7
Bokwe . “Warrant Officer 77
Comehuson: “Yesi'

Bokwe: “Of the Secunty Branch 77

Bokwe: “Yes, can | help you 7"
w‘ * Are you net '{('_"!L!fnj to the Westen

Transvaai 7

Bokwe: “Don’t tzke a chance, you don’t know
me’

Security: “No. I'm not taking a chance | ch

and who are vour passengers 7

Bokwe: “My fellow collegues in SASO, And you,
what is vour name *"

that the police, too shall have to pay
po (Right) watches in all seriousness.

and here the representative of Pretoria s

Comehason: “Yes

Bokwe: “ls there anything wrong with the
Newsleiter ?

Comehuson: “"No

Bokwe: “Is there anything else we can do for
you 7"

Comeliuson: “No”

Bokwe: “0O.K. thank you bye-bye”

t And we drove off in power with clenched fists
through the windoas and the Gowd stood in

Black Pride

We, however, leam that some peopie who
bought the newsletter were questioned and their
newsletters were confiscated, and this we view
as sheer intimidation.
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. ﬁl‘lh‘uh Nicodemus Shezi passed away on Sunday
17 December at the Natalspruit Hospital. He w
admitted there less than a week earlier after he n::
chased by a white railwayman who later pushed
him onto the railway line as the Pretoria ”“.n,wu
approaching. It is believed the quarrei stemmed
from Shezi's interceding on behalf of Black women
who were being maltreated by whites a few da
earlier  He had multinle hackbhons e
ﬁ;w!m;v. and 2 ruptured bladder. He underwent an
operation and seemed to be in a satisfactory

povn bl sene W o,
congdition unti! this R s

1 o358
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gressively at the weekend

Mihiuli was bom iweniy-thiee years ago and
spent his childhood at Alexandra Township unul
his family was resettled at Thembisa recently. He
ailended Caibiobic schools m the Transvaal and
Natal until after a spell of one yea’s wonk he
enrolled at the University of Zuluiand in 1970 He
soon became a prominent student leader there
whose qualities were soon recognised on  the
nativnal student scenc and hie became Vice Preaident
of the National Catholic Federation of Students at
a time when black students were moving away
from muiti-racial (or white dominated) organisa-
tions. He endeared himself to his fellow students
by the manner in wiicii e handicd a dcinais
issue. In 1970-71 he became SRC President of the
University of Zululand, emotionally committed to
the problems of the students, he earned the respect
even of the University authorities who found him
a dogged campaigner for rights. His term of office
was perhaps the most turbulent one in the history
of Ngoye — the May/June boycotts fcund him at
the helm. He eamed the great respect of even the
most ardent opponents ol the boycott movement
and Black consciousness.

The events of May marked a turning point in his
life. He found student politics very frustrating and
was honest enough to admit that students were
not made of the fibre that could change things.
When some students, left, he felt morally obliged
to leave with them gving the sl!udcnh ot;
Ngoye an opporiumiy (0 feevaluale af
ba'::\{ lhcmselvepsp;,n the shame of apathy and in-
difference of the lot of their brothers elsewhere
He cancelled his registration as a student and

NYAMEKO PITYANA

(OGS Ay RPN

resigned from the SRC A !

presenting Foglish and History L‘ "
B

This was a3 most 1o [

oL
marth il he wor :
My mother will be very disapy

consoled hamself “dhe will have t inderstand tha
I am devoted to the struggle’
In July he became Vice President of the Black

n 4 . N

O I prupagaion o the i‘\u\l Bapel 1y
sational gfts, programmed mund, and wan

"‘lli:l‘,' l‘l‘!;\ :'llll - IlU“‘ AU AR L Y ) .
and 2 big catch for BPC, He apphed himsel! diligent
oand was inetrumentalin 6 aw meul RIN By oo

ches in the Transvaal and the successful Hamma
skraal congress was the crowning of this task which

ha unfartunstele canld not sttend

On 15t Sentembor SASO sonalnted him Fleld
Officer for the Black Workers' Project. He discipled
himself to the cause of Black Workers who wers
immensely neglected and in a short space of time
ha lant all hie bille 10 this nrogect annd it o our
fortunate that he will not see the founding of the
Black Workers' Council which had become his first

love-his dream, his wish, his commut imeni

Nic. unmarried, is survived by both his parents
aAnd fIe was Cue e ius i‘uu;_y B06 AB YOOy WPl
attached to his mother and he was the elfective
breadwinner at home

The philosophy of Black Consciousness was an
ultimate aspiration and he lended all his resources
to the achievement of Black liberation

"

. we believe in the community of the
Black desd and the Rlack fiving and the Black
unborn, We believe that the community has a prior
claim on our time and our talents and our resources
and that we muset reenond when it calls™ Lerome

Bennet Jr. - THE CHALLENGE OF BLACKNESS

Mthuli took this creed seriously and he has now
departed among us to strengthen the reggment of
this community. He has answered the call to his
talents and resources

Therefore Mthuli shared his life with his brothers,
stood tall among his peers and he taught us the
lessons of our history: about life, suflering, com-
mitment and service In his true Blackness THIS
WAS A MAN

;
i
«
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THE BLACKMAN —

e Day of Compassion ot the University of Western ('::

o B, Gewel, Afrikaans lecturer st

-

s 8 peech read by

HIS COMPASSION

Was 8 e and yet moving sffair. The t
Unbr "l'"‘, paper printed belon

Western Cape. The quiet beauty and dnTl‘
we Black

compeasion of My, Gerwel's speech jses the BLACKSOUL feeling that results when Black brothers
Consciousness a8 an “sttitude of mind™ | ’l way of life”,

There is something paredoxical in our gathering

here this afternann In the flrst place our mere

e hete, i Tact that we instituted this day,

s a symbolic act of sell-assertion® it is part of the

matveivus new ailiteiicy of oui people standing

tall in their own right. In this sense, our presence
here is an act of pride

And yet, on the other hand, this is an occasion
calling for the greatest humility on our part. This is
essentiaily o day of comprumaioi. We aie heie Lo pay
pomage to ai Black men, Black women and Black
children who have laid down their lives because of
the situation in which Black people find themselves
in this, our country. We therefore stand here today
in the symbolic shadow of our dead senertions
And in such a company we cannot but be humble
On this day, let us abandon the excited and often
superticial fervour of shouting siogans and empty
thetoric. On this day there is place for neither shaie
BOT mockesy. And ieast of sl let ue not mack them
whom we remember today.

And let us realize that showing compassion on
this day does not for one moment mean “expressing
deepest sympathy”™ with the dead generations.
They no longer need anybody's sympathies, and
what’s more: an expression of sympathy implies
condescension. And towards those whom we are
paying homage to, we have no grounds for being
condescending.

Let us rather on this day, take our own
Blackness in our hands, so to speak, and then
measure it up against the Blackness of those whom
we remember — men, women and children who
ﬁrically suffered and died EXACTLY BECAUSe

EY WERE BLACK. Men, women and children
to whom Blackness did not mean the exciting
sensalion of “saying it loud and pioud™, but to
whom Blackness was a stark of living, no indeed a
fact of dying. And then let us be humble.

And yet, same as false pride on this occasion
would have meant mocking the dead, so will a
humility which works paralyzing, be a mockery of
MICHE, DUIIE MUV Wove sue e Sevoieg

weak.

I take the liberty of quoting an Afrikaner poet
here, viz. N. P. van Wyk Louw and what's more |
choose a poem from his fiercely Atnkaner-nations-
listic period. The poem is entitled “By die monu-
ment” and the occasion on which it is based is
parallel to ours here today: the poem comprises of
reflections at a monument erected in memory of
Afrikaner women and children who suffered and
died under British rule.

Julle war die tederes, en ons kom biddend staan,

om wat te vind | feetherd, beiusiiang, oulmond 7 Nea,
dit sou ‘n bitter hou in jui gesigie siaan

as dit nog al was wal jul dood ons nou kan gee.

Ons sou 3008 honde wees wat mak is na die sweep

en nou die hand lek wat Jeslaan het, as ont wasg

om hier te staan, en julle sterfte en die greep

van ons vernedring dra in deemoed sonder vraag.

Waar swakheid witgemoor is, durl nel die krag bestaan,
waas liefde on sagtheid so geskend is, net die hast:

inl sal sterstes wees. jul sal ons o¥ slaan

met helderheid, ons hande krag gee vir die daad.

Hier sal, ons kniel, hier sal ons bid en peins

tot smartlik in ons leef die pyn jul aangedaan,
tot ons rein word en sterk om nie terug te deins
vir sterke dinge: dan het ons jul dood verstaan:

Geen smart gaan 0oit verlore, want verborge 004 die saad
en ingebind tot streng verbeide en verwagte,

groei dit in duistere gelud deur baie nagte

tot die dag-helder vreug van ons opstand teen die kwaad.

Thus, if | may paraphrase part of the poem,
shall we kneel here, shall we pray and meditate,
until the pain inflicted on them relives searingly in
us, until we become pure and strong, so strong as
not to flinch from strong deeds; then would we
have understood their deaths and its message, viz.
that no suffering is ever in vain for hidden and
secret as the seeds, it grows in dark patience and
through many nights until it blooms into the bright
joy of our rebellion against injustice.

Such should be the nature of our compassion on
this day: their suffering should feed our strength,
their despair our hope, the humility engendered by
thic aecacion should be the springboard of our new
pure pride.

— se—
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nd then, too, I wish to pay special homage 1o
dead women and children. No doubt, some-
¢ shall today sing an ode or say a praise to our
ring Black men, so that | may specially
'mber the women and children — they who
ld have been the joy of our nation, they who
ld have laughed, sung, played, loved, who
ild have been loved. They who have become
quiet and unsung martyrs of our situation,

ause a moment and listen intently to the
ads blowing on the winds of our country. And
pad of the joyous laughter of a child, you may
his very moment hear the pitiful squeal of a
d dying of malnutrition, of hunger, of
vation, dying of poverty, dying because he's
ok,

Listen, and instead of the tranquil and contented
ing of a wife and mother, you may hear the
sorrowful wailing of a husbandless wife and
dless mother — the flower of our nation pining
1y to a premature death.

And think too of those spiritual corpses who at
. moment roam the streets of our slums and
ttoes. They have spintually been Kilied, been
led to skollies, and tsotsis and thugs, not because
ww chose it, but because they are Black — because
the lack of educational facilities, the lack of a

NOVEMBER/DECEMBER, 1972

\ULUI Jlld CCOnOmMic environment \lllld\l\lﬂ‘ o a
decent living. They have been Killed let us
remember them,

But 1 shall once more return from suffering to
strength, from despair to hope, from dying to living
For in a sense the dead are not dead, | have already
spoken of their symbolic presence here. As another
Afrikaaner poetess had written (and | translate
freely)

“the child is not dead
neither at Langa nor at Sharpeville
neither at Orlando nor at Nyanga
neither at the police station in Phillipi
where he lies with a bullet through his head

the child who only wanted to play in the sun at Nyanga ts
everywhere

the child who became a man moves through the entire
Africa

the child who became a giant travels through the whole
world without a pass”

Yes. let us remember the sufferings of our
people, let us remember it profoundly. And then
jet us have compassion, compassion as a lving
dyn.mm and moving emotion, COMPassion
to have a sincere and profound comm

the cause of alleviating sullering

\
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“goweto Housewives” Koboka's imaginative representation of

a facet of South A
here shows the arti

frica’s largest black ghetto. he movement
sts love and concern for the Black woman.

He scems 1o be saying, “The Black woman can muddie through
any obstacle and come out 3 winner”.
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held - .
{ at “Revelation™, 70 CNR
December (o 20th January) o

A comparatively new innovaiion that has
to encourage and foster Black paintings and artisty§
white liberalism v .
To this end they have organised the firs ssbie
exhibit. Over S0 pieces of art were uhhm" :

To many people, art has presented |
which BLACKNESS moved ?n \lvl:dr;um-;..
most part one felt slightly puzzied by the cxaben:
Most of the artists tended 1o De swayed Dy ihe s
other nuance in western art, But | 2m a "lyme®
which | don't know. Hajira Vahed's “Knowledg")
“Some People™ did not in any way make an impats

Again, it maybe that one searches for wmety
political impact on the viewer.

Of all the artists, the man who excited the v
and thythmn reflected in the piecesespecially “Sow
of reality that forces you to nod your head
gave it the kind of character that makes it underss
mastery with which Koboka uses hus canvas (el

Percy Mariemuthu’s “Black Angels” deseres 9.
Black dignity . The theme is touching and those of &
the message of Black consciousness and Black
directly and simply said “I'm Black and I'm Prowd’

One hopes that Black Arts Studio can encousy
nity to meet and exchange opinion on the directes:
exhibition were either unaware or did not see #
Black thinking

Black Arts Studio holds it next exhiblics of
exhibition will lead viewers to the BLACK TRUTE




g of the wood sculpture preces. The prece & satitied
* ST
uu;nelhmg uncanntly clusive about the mood n -:
- e 1 i ‘ . -y -
1 LOIC08 O 10 100K sgan anal sgmin ot Uhe wulpture o

NEWS

k scene s Black Arts Studios. 13 3ims are
nd draw them away from condescending

Artists which attracted over 20 azlisis (o

n a work to be appreciated. The extent 1o
pieces exhibited is questionable. For the
citingly moved by the numerous works
in “reyolytionary™ “pop™ or some such
untutored eye cannot reach beyond that
s’ “Magnum Opus” and Vishnu Naidoo's
one's awareness

tisfy one or something that has a certain

me M. Koboka whose style, use ol colour
ves” and “Pimville Location™ - some kind
d yet the artistic imagery and symbobism
o the most untrained eye. The quality and
vest exhihitor

 for its quiet honesty and its assertion of

he artistic world attempting 10 bring across
ake heart at this piece which to my mind

vhich would give Black artists the opportu:
take. Many of the artists at this particular
juty to give expression 10 Black feeling and

t us hope that the direction taken at that
et to BLACK LIBERATION.

I nere

Koboka's “Pimville Location . ARothor retscimn o T
ship bfe
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A LOOK AT THE
INTERNATIONAL STUDENT
FORUM — NUS

This is an extension of the last two articles
‘from our International C. J .
article takes a look at the National Union of Students of the L nited Koo v Forum reponds’. This

The National Union of Students is made f
750 affiliated student unions representing :gr:e
540,000 students. in a pamphlet printed by NUS
publication department called “NUS on the attack™

she says that her strength lies in these 750 affiliated
unions.

According to the pamphlet, “NUS is a cam-
paigning, active and demaocratic organisation™. The
central feature of NUS activity, "is 1ts function as
a campaigner”. It fights for the interests of its
student members and is a major organisation,
“campaig\ing for social and educational change”.
In the pamphlet it says, “The National Union is an
organisatio:. that wants change. It wants change,
firstly, in the interests of its members. It is their
Union, and has a pressing responsibility to fight
for improved student rights, wider access to uni
veisities and colleges, 3 proper grants system, and a
comprehensive system of post school education,
and to protect and extend the autonomy of indi-
vidual student unions”.

NUS is also a pressure group. It is a pressure
group that has carried out many successful
campaigns.

Perhaps its success is due to the fact that NUS
represents over half a million students. NUS
believes that she is in every sense a trade union of
students “in every bit as real as the National Union
of Mine Workers . . . .. is the Mine Workers Union™.
In this respect it is no wonder that the NUS's cam-
paigns against the policies of the British Govern-
ment, against Britian’s policies towards Ireland,
Southern Africa and Vietnam have been very
effective in Britain.

The relationship between NUS and SASO has
been a very fruitful one. Following May-June
strikes NUS in conjunction with the anti-apartheid
movement organized a massive demonstration
outside South Africa House on Friday 9th lpne.
Many of NTIS' students also “took part in a sit4n
at the London offices of the Southh Atncan Air-
ways”. In addition NUS has urged all her affiliate
unions to send messages of solidarity to SASO.

United Kingdom (NUS).

NUS's committment to opposing racists regimes of
Southern Africa is clearly illustrated in the number
of campaigns she has initiated against British
!pvemm. The most recent of which has resulted in
TUC (Trade Union Council) “deciding to sell all its
investments in firms with Southem  African
subsidiaries”,

The backlash from (his move has spurred
icx_;vuncn. teachiers and dociois 10 lake iesolulioing
of support for SASO and 1o encourage all these
professional groups to refrain from lecturing,
practising or studying in South Africa.

In her campaign NUS has sent an appeal on
SASO's behalf for funds to be used in SASO’s
“Black Students’ Relief Fund”. To give British
students a picture of what happened during the
recent boycotts, extracis from the Newsletter's
feature on the student protest have been quoted in
their International Bulletin of June *72.

Meanwhile the response from British students to
SASO’s appeal has been very encouraging and to-
date approximately RS00 has been received: NUS’s
activities also extend to keep the International
forum aware of what is happening in Namibia and
she has played a major role together with the anti-
apartheid movement and with the South West
African Peoples Organisation in organising a very
successful, “Namibia Intemational Conference™ at
Brussels from the 26th-28th May. A Plan JHatch
Conference on Southern Africa” was also held from
the 7th-9th July “to discuss the tactics and strate-
gies to be adopted in the campaign against South-
ern Africa™.

NUS also carned a massive demonstration
against U.S. policy in Vietnam. NUS has taken
part in the “Vietnam Vigil” which is sponsored by
the British Campaign for Peace in Vietnam outside
the US. Embassy from 12-1 p.m. “Each day a
different group participates doctors, trade
Gnionists, ete.” NUS’s turn came on Friday, 16th
June and tumed out to be one of the largest and
most successful vigils that was held.
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LETTERS: REVIEWS

by Mongane Wally Serote

Published by Renoster Books, 13 Sth Street, Victoria, Johannesburg
Obtainable at R 1,50 a copy

50 often we have heard - sometimes with
ning despair that so and so is a new black
new find, a missing link between prominence
weurity that has been discovered by a mag
ous literacy anthropoiogisi. This reminds one
enisim and the love of some people for that
i religon called statistics; like in 18 so and
e were no blacks wearing shoes, and now
hey wear shoes it is a sign of progress. and in
,and so there weic no black people reading
pupeu.ctc.‘l'hh is also euphemistically named
ess, and it means in fact, that black suffering
d 10 De less inlense.

nfortunately the advent of black poetasterin
a South Africa) irreducibly intertwined wit
alism. Liberalism, likewise with whiteness and
white facist status quo. So. now, a black poet
yrominence finds himself in an excruciatingly
enable position. He becomes prominent to the
ant the powers that be allow him.
Black poets, then, have the tendency of writing
a way that won't (aise the ire of their we
aning sponsors - and the money issué plays a
y important and onesided role. This is a terrible
ing to say about the black people. But black peo-
e let themselves be sucked up in the vortex 0
is quagmire cqnsciously and unconsciousty Those
ho let this happen to them are Worse
cists themselves.

It is a fact that on¢ must practise d certain

t of self censorship, but the question is how

much ? Also that censorship must be a necessary
voluntary thing it must not be regulat2d by the

whims and caprices of someone ¢lse, be it immedi-

te or remote.
as. Leroi Jones (l

rt and reflect the
{ in that society, S0
that other men will be moved by the exaciness 0
his rendering; and if they ar black men will grow
strong having seen their strength and i
this moving. and if they are white men , will tremble,
curse, and go mad for they will be dienched with
tic itk of their own evil.

n‘ﬁl_" haw

Alas, almost all black poets 0f prosiss=s ¢
in salving and propiating white people’s

guilty consciences.

Overpraising mediocre of merely passable of

ppauvely bad pieces of literature 1s 4 favourite past
time of reviewers of black poetry - 50 much so
that m‘yom

forever inding himself in the tiresome position of
having 1o cry “iraud” at the latest masterpiece 10
be discovered by the papers.

who takes lterature seriously

Also, as it has been seen through the ages past

that anybody who “Tloleﬂl" about the dehumant-

zing process of racia discrimination can be poet.
But, then, here is the paradox: anybody who pro-
tests and devises, by way of ggestions , ways and
means of doing away with )
stepping (he houndaries that are set for him. He is
labelied & radical, a t revolutionary’
worse still, communist inspired and he ©» subjected

to the most stringent persecution. Mongane Wally

Serote was detained under the Terrorism Act in

June, 1969,and releasad nine months later without

being charged. He was also refused a passport after

being granted by 2 scholarship by an American

University . I8 it not the time, them, 10 ask, what is
black poetry 7Whatis 3 black post ?

Is a black poet 3 person who writes in some
secret language the tribulations in encounters -
especially if one has 4 black skin? lshe 3 person
who has 2 penetrating eye that can se¢
veneer that shrouds this pluralistic society 7 Either
views reality and (ranscends that lines. lines

rofound in meaning, rich n jmagery and con

structive in expression. Sometimes it aeeds 1o be

destructive.

Mongane Wally Serote’s Yakhal inkomo does not
need any introduction. ft has been extolled by
Times and summarily d&mwd by To the

Sunday

point’s lofty eritic. Y
contribution and the title of t
Mankunku Ngozi's famous jazz_number of the
same title. This book of poetry offers us a kaleido-
scopic and oramic view of the |
bewilderment, and tertor of 3 black
perience. It is the life where one day is hxe the

pwmbiﬂ thousand years. an¢.

ever, vice veisd.

It would not escape the man pited with the
meresi mustard of imagination that Wally comes
from a township — @ hard<cored product of the
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sleazy ghetto with all its fringe benefits like poverty,
hunger, murder and rape. Without being sentimen-
tal and maudlin Serote makes us see, so vividly, the
dospais and unutterable pain that abounds in the

;omhlp. Th?n all comes out in his poem City

“This way | salute you:

My hand pulses to my back trousers pocket

Or into my innes jacket pocket

For my pass, my life,

Jo'burg City.

My hand like a starved snake rears my pockets
For my thin, ever lean wallet,

While my stomach . smile to hunger,
Jo'burg City™, kv w

The , to the Afncan, has become a symbol
of helplessness, frustration and outrange. It is the
most blatant manifestation of oppression It is like
a rare and contagious disease, something insepara-
ble from the person who has it. No amount of
elegant rhetoric can remove this fact — this cold
hard fact — from a black person’s mind. Wally,
here shows that he’s an artist of consummate skill,
succeeding with his unique blend of sublety, anger
and understanding

Another poem dealing with an almost similar,

and an even more terrible, theme is What's in this
Black Shit"

“I'm learning to pronounce this “Shit” well,
Since the other day,
At the pass office,
Whea | went (o get employment,
The offices there endorsed me 1o Middieburg,
So | said, hard and with all my might, “Shit! ™
I felt a little better:
But what's good, is, | said it in his face,
A thing my father wouldn’t dare do.
That's what's in this black “Shit ! "

Many people have never understood why some
poets use scatological terms like “shit™. They are
revolted and disgusted beyond endurance. They
forget that what they call obscenity and profanity
is part and parcel of the black person’s life, I'm
forced to quote somebody here who said, “Ob-
scene is not the picture of a naked woman who
exposes her pubic hair but a general who dl:p\lys
his medals awarded in a war of aggression. Also,
the so<all:d profanity is the only way black
peoKk can express themselves, among themselves
explicitly. It is also the way they show their anger.
“To be black, and 10 be relam_c_l)ﬁnnscmus.x_s to
in rage iImost all the ume . Ihere B nothing
:ote enf:‘:mg than to be tf‘.di.‘.r‘.eé ;»n 1o be 'M\":
to get your tail out of town In ‘< hours, 10
labelled an outcast — 2 thing that should Qmppeu‘
from the master’s land. The blackman's ph?ad
when he's been endorsed out cannot be overstate

and once again, the poet’s creative power has

into the construction of an imapp‘:)f do(xn‘::;
disaster, but he is unwilling to let his own impulses
towards despair have ihe last word. The poet, in
many ways, is able to project hitterness and pain
but his solutions to problems — for the role unlhe

poet is also to show the way out — is shrouded in a
cloud of obscurity.

The poem, THE GROWING, is a savage and
relentless insistence on a truth which, however
painiul we may finaily judge it 10 be, nevertheless
a compelling perspective on the way the author
lives and suffers. There is a faint upsurge of re-
calciirance and rebellion when he says:

“This is the teaching sbout the growing of hinge
If you crowd me | m:ulf«gyo:‘.

If you stiil crowd me 1"l think 2 bit,

Not about crowding you but ahout your nght to
crowd me;

I you still crowd me, | will not, but | will be thicking
About crowding you.

To prune the twigs and sweep the leaves,
There was a growth of thought here,

Then words, then action.

So if | say prune instead of cut,

i'm ivaching you sboui the growih of thing”

The poem that almost covers the whole spect-
rum of the dog-eat-dog type of township existence
and also one of the best ms in the book

MY BROTHERS IN THE STREETS.

“Oh you black boys,
You thin shadows who emerge like 3 chill in the night,
Y ou whose heart-tearing footsteps sound in the night,
My brothers in the streets,
Who holiday in jails,
Who rest in hospitals,
Who smile at insults,
Who fear the whites,
Oh you black boys,
You horde-waters that sweep over black pastures,
v«.mmm.mm
My brothers in the streets,
Who booze and listen to records,
Who've tasted rape of mothers and sisters,
Who take alms from white hands,
Who grab bread from black mouths.
Oh black boys, L
m,:de-an-m"Vﬂﬂ'
Listen !
c.:-unu:tmuum
Listen, -
it's black women who are crying

This poem is about the underground \i(el_ofx
township youth {ashionably called tsotsis. -.h.‘
sih, prison and dutl\.‘h“lc eternal

Cln this Wfe W s ¢ black women
mv?w:nh nm these sncial misfits, nutured

them and saw them oW, Who witt sufler the

i S o
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eatest pangs when they languish: in juils |

id cemeteries. Killing in the township ;u: (r':c‘ll:;::;
mething like a subculture. It is no longer 5 kill

r-killing’s sake type of thing but |
r survival, It is enﬁ:. kill or Eragvc?mp oy o

Alexandra, one of Wally Mongane's most
mous poems, is a cry for human undestanding
prayer. It is the last fling of & man in ihe throes

unmeasurable despair and frustration. Also it is
thest in poetic substance than almost all the other
pems in the book put together. !t is the climax
e culmination, and the crashing of cymbals that
rm a black entity,

“Were it possible to sy,

Mother, ! have seen more beautiful mothers.
A most loving mother,

And tell her there | will go,

Alexandra, | would have long gone from you.

v u}'}\.

0

’

-~
&

But we have only one mother, none
lvyl a5 we have 0o chowcr 10 be bor
:c can l choose maothers,

€ fall out of them like we fall out of life 10 deaik
And Alexandra, .
My beginning was knotted 10 you,
’.““ like you knot my destiny
You throb mmy inads lences
You are silent in m A ;

¥ heart-Geat o) 0

by d v e ot that's oad 1o me
When | was thrsty 7y loigue Lasted dust,
Dust burdening your nipphes.
Fery Alexandra when | am thirsty
Your breasts ooze the dirty waters of
Waters diluted with the blood

children,
Who once chose those dongas for death-beds.

B g et s A ARS8 WAL B5Y YU GORRE B0
me *’

can replace,

your doagas,
of my brothers, your
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THE SIGNIFICANCE OF THE DEVELOPMENT
OF BLACK CONSCIOUSNESS
FOR THE CHURCH

(address given by Rev. . N. Bartman
at Methodist Conference, 1972)

Mr. President, members of Conference, friends,
his short address is on Black Consciousness and its
gnificance for the Church, Before | begin I would
ke to say that | do not in any way claim to be an
uthority who has worked out a systematic thesis
n the subject. My authority likes in the fact that |
m Black in a white dominated country and a mem-
er of a strange institution, a white “multi-racial
hurch and yet it is multi-racial. My second point
i that 1, in no way speak for non-whites. | am a
eing.

I certainly am not the negative of any man.
fhat follows is said to help the Churchproclaim
he Gospel more realistically, that is if we believe
roclamation is both from pulpit and through our
vay of life. This is said out of a deep sense of
ratitude for the grace of God in the life, death
nd resurrection of Jesus Christ

Gratitude for men and women who gave up all
» bring the good news of the Gospel that | and
ther black men can be sons of God. It is my
hristian duly to speak freely as | am going to do.

Vhat is Black Consciousness ?
It is beyond me to define in human words what

it is. How do vou put on paper the fact that you
are awake 7 You know that you are awake because
you are in touch-with yoursel! and your environ
ment. You are able 16 iespond to stimuli and know
that that is youi response. Nobody tells you about
i

Black Consciousness is the former Kalfir,
Hottentot, Coolie, non-European, Bantu and Non-
white saying loudly “NO" 1o the Baas, the Master
the Europeans and the White It is the Black man
saying “NO™ to White racism In all its forms,
oppressive and :\.lnn‘lulu' It is the Black man
saying “NO™ to the arrogance of the White
Verkramptes, verligtes, liberals and progressives. No
more is he going to try and fit into a non-white's
portrait drawn by the white man. No more is he
going to say what the white man wants to hear and
thus continue his own indignity. No more does the
white man epitomise ali that is good, just and of
value. No more is the white man the black man’s
yardstick to humanity.

Black Consciousness is the black man saying
“YES”. he says yes who is i Jesus Christ. He

affirms all that Christ affirmed, Christ says yes (o

Neaiti. fie iwawe e =or thae Assf and
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Black

msciousness swakens the black
all that is his. Iluchm!mp!heg:stmm:-
himsell because God loves him. The Black man

mu:b(:kh pride in all that is his because it is black .
, ke Comsciousness as has als imphed
I8 bome out of the black nu:’tc:::ub;:e of life
In this country. 1t 1s & response 1o an expericnce of
deep hurt, constant humiliation, sustained dehy-
manisation and forced self denial. This is the point
;‘y\'l:;::h tl‘w hlack nml".mg can neves be dhased
m and 1
e s n power. It i the

s vspericace that makes the
scceptance of sl the Chirmtian statements on unity

and oneness sound hollow and hypocritical to the
black man. 1t is this nptuem:! ‘:vimh.c;ukun i
hard for the black man to hear the gospel pro-
claimed by the best intentioned white pr ¥

Black Consclousness is a response to the Gospe!
preached by the Chuich. 1t is the black man seeking
to respond to the Gospel. This is the black man at
the foot the Cross repenting, claiming forgiveness
and trying 1o accept as a child of God. In faith
using the power of being a child of God, and
clalmmhe power o continue to live as a child of
God. t | am saying is thanks to the Church
the black man has been awakened. Having said all
this let me pause for a moment and sav this is 3
phenomenon that like all others can be and will be
misused, abused and misunderstood. Nobody will
deny that there will increasingly be little room for
difference. There must come a time when anyone
thinking a little differently, will-be suspect and
even a traitor to the cause. To white theologians
who are going to use their criteria for assessing
Black Theology my response is go on, but your
white stlndlrogﬂc irrelevant. The black man is not
seeking your approval.

Black Consciousness is not necessarily Black
Power. | believe that Black Power has violence
built into it. Black Consciousness does not have
violence as one of its facets, as Black power o
white powers. The black man has suffered a great
deal from violence . The black man is suffering now
from violence. He sees that this does to the one
who administers violence and lmow-:il lhch wt.l?e
Added Christ says, “He who lives by

n':il‘:;i: by the my'c:d"‘ What the statement
says in that if he kills the one who wields the sword

I Ralty ' jmilar way.
then i ssensusly mnd rerish in 2 simila

to lowe and seek power from man to make this love
incarnate. Even God sought the cooperation of
man ‘n the Incarnation

Mz, President, this is haidly the place to discuss
Black Theology and | do not intend to do so.
SuTice It for me to make 3 few points, Black
Theology is very new but it is bom out of an oid
experience. It is Theology that seeks o interpret
God's activity from black experience. It seeks to
inform the Preacher in New Brighton, Gugulethu,
Chateworth  Soweto. Ga-Rankuwa, Morsgat, Dim-
haza. Limehill and all other places of deprivation
and despair so that he brings the word of and
1t becomes 'Good News' to these people. The word
(hen becomes the Township News,

ihere is the danges iliat others may exploit this
and use it not for the development of the black
but for selfish ends. Those in power and have rights
and privileges will misunderstand it, understanding-
ly so the black man. At first to the privileged it may -
be a threat to their continuing prospenty. This is
true of course, if the prosperity is going to con-
tinue at the expense of the black man For too
long your theology has been couched in terms
which have caused mwi¢ Jdifficulties for your own
theologians. The black man seeks 1o interpret God
from a black expenence in a black experience into
a Christian love. If you say there can be no Black
Theology | say for your comfort, | agree that for a
mumantbmmbemlhckot White
The _ For the black man there certainly s
Black Theology. The black mmhurillpil.‘
and aga.n, over and over g!m(ioduonhsw.
is for the oppressed. the

must rather exanuis
understand  why. Wha

: et anint shout T 0w
has Jesus Chnist as ity centre, area and W
ference.
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lts Significance for the Church:

~ The starting point js that the Chy
~accept that this is a fact. I want to su&;:hlh::"ts(:
choose indifference as 3 Tesponse is to misunder.

The Church must seek 1o affirm the black man,

mtu::ay YES you are and B0 on to show him

The Church must remove all laws and practises
that show signs of racialism. You on)
Laws and Dhciplim- It e rﬂrnn‘r(;%ig.\"?:v:‘: :;:-::’
this is already beginning to happen c.ause alread
we have had a report from the Committee .fﬂ)r'
Justice and Reconcilation.

One krows that you cannot te love, No
law can make me Jove anybody | do not fove.
Nevertheless, the law can prevent me from con-
cretely showing my hatred, contempt and in-
difference tor him.

NG law can inake me eat off the same piate at
the same time. But the law can prevent me from
making me eat outside in the rain and cold. No law
can make you sing Xhosa but it certainly make it
possible for me to sing it in the same building,

The Church must help both the black man and
white man in their atti*udes 1o one another. One
wants to say to the W.C.C. their concern for the
black man is appreciated. Their fight against ractsm
is supported. Their Strategy is dubious and at times

t naive.

White racism is not something confined to this
country, but it is world wide. The tables of America
are heaped with food and lined with dollars, the
wine flows in Paris, the froth blown in England,
because the sweat of the black miner is not
sufficiently compensated. What then does the
withdrawal of investment mean apart of being &
token of White paternalism. One recognises what
it could mean if it were possible and one was talking
about human beings. in which case it would not be
necessary anyway. But we are talking of people in
power, people who have,

We need help in changing attitudes. An almost
silly question is “Send us a jumbo load of

chiatrists 1o each of these places, Pretoria,
gype Town, Umtata, Netgoma, Ga-Rankuwa ete,”.

The Church must help its members change their
attitudes. The white person regards and accepts
himself as a superior to 2 black man. The tragedy
is that the blacrman has accepted the white man
a3 Supenor (o el Tie Dlach AN 1as Useit s
brain-washed. [ have never been 1o a function or
service where whites were made 1o stand up and

17

make room for blacks. | have seen time

: cks jumping up o being tudely Iel:‘;n :1
ront seats 1o make foom {or the winges This is
not the fault of 4 white man, many will ﬁy He is
be:_ng offered the seqt by the black man. His fault
5 in accepting this. The Church muyst help white

feelings. The Church must be 4n 4

. ) gent of reconcilia-
tion at every paint. This is where Bhick Conscious-
fess says there must he 4 definite effort towards

But we Mmust unite as equals. A man must talk
0@ man. An {10 a THOU. This is why there are
times when the Blacks must get together, and need
o withdraw fiomn this THOU IT situation 1
order 1o come back, having accepted himself as 3
THOU. Only as the biack man takes pride in his
blackness can the Church hope (0 grow richer in
her bfe. Only then will the black man make »
genuide contribution. We have been so thoroughly
made to hate hlackness that some blzck churches
are carhon copies of the white churches. We wil

mistakes for the real thing. We cannot pronounce
chcks ARYINOIC. Naiws aii pi‘u\ he fm-pu. have
become Tkopo, Umtata has became Amtata, Qumra
~ Komgha and so on.

This is very different from Separate Develop.
ment. In the temporary separation the black seeks
10 tind his own identity and come back into unity
a free man. So that it is one freedom uniting with
another. He does not develop along lines defined
for him by another man. The lines of development
are genuinely his. He comes back so that he can in
unity develop as fully as he can the potential in
him. The Church must make this possible.

The Church must now help members und. rstand
identification with somebody else goeshand in hand
with belonging. On a recent tour of 3 neighbouring
country we saw how expatriates walked baretooted,
were untidy and unclean, all, possibly , in the name
of identification. That is not belonging and can
only lead 10 rejection. We all are happy to see
wives of Chairmen in red blouses, black skirts and
white hats. What gives us serious reservations on this
is the doubt of their belonging to the Manyano or
thew understanding of the deep meaning and
meaningfulness of this black movement to its
members. This s not just a uniform for a big
occasion but 3 way of life in a black existence.

The Chutch must not only speak of blacks bemng
brought into positions of leadership but must be
wa ol

Ladks Our iz members must pive

.l;;derst:;:u’bh:k; and mk them making mistakes
in the hope that they will learn from their mistakes.

i
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Black Consciousness seeks reconciliation. It is
reconctiation between persons. We recognise re-
concilfation has its roots in the being of God. He
s love and love seeks to be one with love because
thete Is only one love. For the white man in power
to speak of reconciliation 1o the black in a posi-
tion of powerlessness is to show a complete mis-
understanding of the term. The terms of reconcilia-
tion are those of God,

The Church must act now. The Gospel is the
now, Now is the time to respond to Christ’s call of
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taking up the Cross. Now is the time to obey God.
Now s the time to act for God. Now is the time
to join Jesus Christ in his struggie for iic poor, the
hungry, the oppressed. Now is the time to make the
sufferings of Christ complete. We shall claim to be
obedient when we have helped the black shout
with meaning and mn truth “l am black and | am
proud. I am black but | am beautiiul™

ERNEST N. BAARTMAN

444%9317379999%999999999999999999

BLACK POETRY ALIVE

One poem from SIPHO MAGUDULELA.

TFACH US OH LORD

Teach us oh Lord we do thee beseech, to scream out at this pain we feel.
To this day learn to live up to our Black selves.
To laugh in times of merriment , and in woeful times weep.

Help us to pride our Black heritage.

This fear that's sown into our Black souls, help us overcome.

A kick on the behind “Dankie my Bass!™

A slap in the face “My Kroon™ Lord!

Deeply lies the sown seed of fear, and the roots the plant have outgrown.

Down the earth’s black belly we dig for a golden fortune.

Out in the field's, for the cream of the crop.

But being black, we remain tattered.
Lord we are Black but not to blame.

Out in the scorching sun we toil, yet to tire is wrong.

Lord we itch but then to scratch is wrong.

Though we long 1o have, we can't, but remain possessed by this root of fear.

So, help us dear Lord to sing out this song that only our ears hear,
to say out this prayer that only sur hearts know,

all, Teach us 1o scream out at this pan we teel. » »
m\:‘ Dear Lord to overcome this fear that tends to fling us into oblivion.

So be it

| etk
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Two poems from |. MACKAY

NOT THERE !

walk

r faces - uncertain, yet hoping
1 eyes - searching, but not finding it.

long ago

s0 hoped

| i also searched
i never tound 1t

 truth s that it is knitted
o a garment of lies.

A A

(So many faces

many like weeds in a deserted garden

none smiling i
(smiling like the young successful graduate),

all wondering

(wondering like the thousands have before them
about the suffering e ,
(suffering they don’t deserve,

siffering that has no fust reason

suifering only they can expiain,

sweet suffering because they're Black.)

— e e —

o Poems from GLENN MASOKOANE

OR WHOM THE BELL TOLLS.

Ve are all going to die one day

f we die that will solve the problem

ay we are dead and the problem remains

t is we who are dead

Problem ative!

n short death will solve our problems

But the next generation finds the same problem
And dies ..o !

Their death leaves the living problem for them
Thus 1 will die like that soldier

With war boots on.

A betier man dies having an idea;

Dying is not the ultimate end in life

It depends why a man,

finds himself dead

So Blackman,

For whom are you going to die

For whom the bell tolls?

BITCH - NEVER: DIE.

1 was born when i did"'nt know
1 fell out of mom by accident
Still then; I never gave a yelp
i kept very quici till my birth

Bom to by wise

1 am a pleasure island
Born to please

I feed all me different ages

Marriage is not my line

I want to live, | want life

My hole is open twenty four hours all-round
My body is free, | am too free

1 owned a dozen men

All went away lack of energy

| own a dozen kids
All went away, lack of parental care,

Now this time | have only one kid
Angelothe is white by colour

His papa went back 1o ftaly on exit
He writes me letters, but | can't read

Those who know me, who is my name’
Bitch - never - die, my full name

The pleasure island

Everlasting fountain.

s ettt i o .V
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It is the endeavour of SASO
to make the newsletter a
semi-independent  Organ. in
regard 10 tinancial backing
and expression of opinion
reflected in the newsletter
Your assistance, dear black
readers, would be most
welcome.  Assist SASO n
making the newsletter an
organ that will be borne by
the black community

Articles and or donations 1o
be sent to .

The Editor,

SASO Newsletter.
86 Beatrice Street,
Durban.
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